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The Translator's Introduction

All praise is due to Allah, we praise Him, seek His Support, Guidance
and Forgiveness. We seek refuge in Allah 8 from the evils of our

seives and from our misdeeds. He whom Allah % guides wili never’

be misguided by anyone and he whom Allah misguides will never be
guided by anyone. | testify that there is no God but Allah Alone,
having no partner, and | testify that Muhammad is His Servant and
Messenger. The truest discourse is the Qur'an, the most noble of
traditions is the Prophet Muhammad's &, the most evil of things is
their noveities, every novelly is a bid'a, every bid’a is a dhalala (act
of misguidance)} and every dhalala is in Firs.

&

We often hear about cases of lunacy, constant headaches and
stomach aches, insomnia, lethargy, hearing voices, sexual inability,
sterility, frigidity, shattered marriages, woman’s continuous bieeding;
and we often tend to have the undemanding answer that ‘it Is Aliah
%', or, as the ignorant would put it, ‘it is nature.’ Certalnly, it is
undisputable that anything in the Heavens and the Earth is managed
by Allah %, but we shouid not discard that Allah # has aiso
commanded us to consider the causes of events. It is high time that
we stopped and considered for a moment that, besides normal
causes, there is the evil force of Sihr, the Arabic equivalent to
sorcery. The sorcerer and Satan work in parinership to provide an
‘intent-to-harm service’ to their client, in return for a mere pittance
which they receive from those with weak personalities and from the
wicked, who hold grudges against their Muslim brothers and sisters
and who love {o see them suffer under the effects of sorcery.

And while much of the literature on sorcery has been wrilten in
Arabic, there are only few translation works in English on the concept
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of sorcery, but not as detalled as the present work. Therefore, la
raison d'dire of this translation is fo enlighten the English reader of
the concept of sorcery, its effects and the legitimate methods for its
freatment. And since the methods of treatment consist of verses
from the Quran and invocations which must only be recited in
Arabic, | have provided transliterations for the non-Arabic speaking .
English reader to use for treatment.

Though my translation -in fact any translation- will never reach the
quality of the original, | hope that it will at least serve the purpose of
exposing the evils of sorcery to the Muslim English reader. Should it
confain any errors, then that should only be attributable to me and
the Satan, and should it be free of errors, then that should only be
attributabie to Allah %.

Chafik Abdelghani
24 July 2003, London
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Chapter One: Definition of Sihr

Literal meaning of Sihr

- According to Al-Layth:
Sihr is an act which brings one closer to, and with the help, of Satan.

- According to Al-Azhan;

The basic meaning of sikr is to make something appear in a form
other than its real onet

- According to Ibn Mandhit;

When a sdhir makes something false appear to be real, or makes
something appear to people appear differently from its true form, it
means that he has given an object a status other than its real one?

- Shamir reported on the authority of ibn ‘A’isha:

Arabs have given it the name si#ir becauss, it can transform good
health into [Iness3

- According to Ibn Faris4:
Some say that s/fir|s to make what is false appear to be true.1

1 Tahdhibu Al-Lugha (4/290)

2 Lisdan Al- Arab (4/348), Beirut.
31bid

4 Magays Al-Lugha, p :507.

Jhed el ottt Dt

- According to Muhit al-Muhit

Sihris the presentation of an object in it best form, to the extent of
tempting the viewer2

Technical meaning of Silw (according to
Muslim tradition)

- According to Al-Fakhr Ar-raz:

According to Muslim tradition, s/ is anything the cause of which is
hidden, and which appears in a form other than its real one, with the
intention to distort the reality of things and deceive 3

- According to Ibn Qudama Al-Magdist:

Sifris a set of ‘ugad (knots), rugé (incantations), and words uttered
or written, or carried out in such a way as to affect the body of the
subject (atmashdn, his heart or mind, without even coming into
contact with him'her. The reality of séris that there are some types
that can kill, cause one to falt ill, or act as an obstacle against a man
having sexual infercourse with his wife. Other types can separate
spouses, and can make them hate or love each other?

1 Maqay8 Al-Lugha, vertb: (»Z ) (sahata) and Al-Migbahr (267), Al-
Maktaba Al- Iimiyya, Beirat

2 Mufit AL-Muhit (399), Beint.

3 Al-Migbah Al-MunF(268), Beirut

4 Al-MughnT, (10/104).
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- According to Ibn Al-Qayyim:

Sitr consists of the effects of evil souls and the reaction of the
resultant forces. 1

Definition of Sibr

Sipr ls an agreement set up between a sdhir and a Satan, which
stipulates that the safir commit certaln illegal or polytheistic acts, in
return for the Satan's assistance and obedience in fuifiling the
sahir's request.

Some Means adopted by As-Sahara in
order to come close lo Salan

Some sahara use the Quran as footwsar to go to the tollet Some
write some Quranic verses with fith. Some write them using
menses discharge. Some write them under their feet Some
anagrammatise (writing in reverse) the Opening Chapter (Al-Fétiha)
of the Qur'an. Some perform sa/af without wug’ Some remain In
a state of jandba Some sacrifice animals fo Satan, without inltiating
the slaughter with the words: In the Name of Allah, Most Merciful,
Most Beneficent (Bismillahh ar~vahmani ar-rafim), and place the
carcass at a location specified by the Satan. Some of them speak to
planets and prostrate to them, instead of prostrating to Allah. Some
of them commit incest (with their mothers or daughters). Others,
write incantations in a non-Arabic tanguage, canying overtones of

1 Zaad Al-Ma ¢/ (47126)

kutr (disbelief),

From this standpoint, It is clear that al-Jinn do not assist the séafir
without something in return, and the greater the sdhirs disbelief is,
the more obedient the Satan is to him and the faster in executing his
orders. However, if the sdhir abstains from committing acts of
disbelief, as Instructed by Satan, the latter will stop executing the
8ahirs orders,

¥

The sahir and the Satan are, therefore, two accomplices in
disobeying Allah . A look at the face of s&h/r wilt confirm what |
have said about him; the darkness of Au# covers his face like a black
cloud. if you get closer to him, you will discover that he lives in a
psychological misery with his wife and children, and even with
himself. ~He cannot sleep peacefully at night, with a clear
conscience. He often wakes up in a temified state several times at
night. In addition, most of the times demons harm his children and
wife, and cause division and marital squabbles. This misery has
long been referred to by the Quran:

§...but whosoever turns away from My remembrancs, his shall
be a life of narrowness.)
(20:134).




Chapter Two: Sihr in the Light of
Qur'an and Sunnah

Evidence of the Existence of Jinn and
Demons

The relationship between Jin and sifris a strong one; for the Jinn
and demons are the driving force behind s#. Some people deny
the existence of Jinn and, therefore, siir. Below is a brief list of the
evidence on the existence of Jinn and demons:

Evidence from the Qur'an

1.4And We turned to thee a company of Jinn giving ear to
the Quran.) (36:29) '

2.{Company of Jinn and mankind, did not Messengers
" come to you from among you, relating to you My signs
and waming you of the encounter of this your day?)

(6:130)

3.{O tribe of Jinn and of men, if you are able to pass
through the confines of heaven and earth, pa.ss
through them! You shall not pass through except with
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an authority, ) (45:33)

4.{Say: It has been revealed to me that a company of the
Jinn gave ear, then they said, “We have indeed heard
a Quran wonderful..,.”y (62:1)

5 {But there are certain men of mankind who would take
refuge with certain men of the Jinn, and they increased
them in vileness.) (62:6)

6.(Satan only desires to precipitate enmity and hatred
between you in regard to wine and arrow-shuffling, and
to bar you from the remembrance of Allah, and from
salat. Will you then desist?) (5:91)

740 believers, follow not the steps of Satan; for
whosoever follows the steps of Satan, assurediy he
bids to indecency and dishonour.) (24:21)

Evidence from the Qur'an of the existence of Jin and demons is
numerous and known. Suffice it to say that there is one whole
chapter on the Jinn (Chapter 62), and that statistically, the words
Jinr occurs twenty two times, /4n (another variant of Jinn) ocours
seven times, Safan occurs sixty eight times, and Safens (demons)
occurs seventeen times. :

Evidence from the Sunna
N

{bn Mas‘lid . narrated: “One night, we were in the company of the
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Messanger of Allah % and we lost him. We searched for him In the
valleys and the hills and wondered: ‘He has either been taken away
(by Jinr) or has been killed. We spent the worst night that people
could ever spend.’ At dawn, we saw him coming from the side of
Hird. We said: ‘O Messenger of Allah, we lost you and searched for
y.ou. but we could not find you and we spent the worst night that
people could ever spend.’ The Prophet 4 replied: There (fame fo
me a representative of Jinn, so | went with him and recited the
Qur'an to them’ The Prophet 4 proceeded: Then | went with him
and he showed us their tracks and the traces of thelr embers.” The
Jinn asked the Prophet # about their means of subsistence, to which
he replied: ‘Every bone on which the name of Allah is recited is your
provision. The time It falls in your hand it shall be covered with fiesh,
and the dung of (came!s) is fodder for your animais.’

The Messenger of Allah # said: ‘Do not perform /istinfa (washing
one’s genitals prior to wug7) with these (things) for these are the
food of your brothers (the Jinn).”1

Abu Sa‘d al-Khudri 4 reported : "The Prophet 3 said to me, ‘I gather
you like sheep and the wilderness. So whenever you are with yo’ur
sheep or in the wilderness and you want to announce azan for salat,
raise your voice when doing so, as whoever hears it, be they a
human being, Jinn or any other creature, will be a witness for you on
the Day of Resurrection.”2

ibnt ‘Abb3s 4 reported: "The Prophet % set out on a journey with the
intention of going to Siiq 'Ukaz (‘Uk&z Market), along with some of
his companions. At the same time, a barrier was established

1 Sahip Muslim (Sharfr An-Nawaw}, 4/170
2 Reported by Malik (1/68), Al-Bukhart (6/343 Fath Al-Bar), An-Nasi'T
{2/12) and Ibn Maja (1239}
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between the demons and the news from heaven, so that fire was
hurled at them. The demons went back to their own kind, who asked

em, ‘What is wrong with you?’ They replied, ‘A barrier has heen
placad between us and the news from heaven, and fire has been
thrown at us’ They said, The thing which has been put up as a
barrier between you and the news from heaven must be something
which has happened recently. Go eastward and westward and see
what has put a barrier between you and the news from heaven.’
Those who went fowards Tuhama came across the Prophet % at a
place cailed Nakhia, on the way to Silq 'Ukaz, where the Prophet
was performing the Dawn Prayer (saiat al-Fajr) with his companions.
When a group of Jinn heard the Qur'an being recited, they listened to
it and said, ‘By Allah, this is the thing which has put a barrier
between us and the news from heaven.’ They went back to thelr
own kind and said, ‘O our people; verily we have heard a wonderful
recital (Qur'an) which shows the true path; we believed in It and
would not ascribe partners to our Lord’ Subsequently, Allah #
revealed the following verses to his Prophet %: (Say: It has been
revesled to me that a group of Jinn heard...} (62:1). In fact, what
was revealed to him was the words of the Jinn.”1

‘Aisha reported: “The prophet % said, ‘Angels were created out of
light, Jinn were created from fire and Adam was created out of what
has been described to you.”"2

Saffiyya bintu Huyay narrated: *The Prophet @ said, ‘Satan
clrculates in the body of mankind like blood. ™3

1 Reported by Al-Bukhari (2/253, in Fath Al-Bar7), Muslim (4/168, in
Shar 1 An-Nawawi), in al-Bukha@ii’s wording

2 Reported by Imim Ahmad (6/153-68) and Muslim (in SharhAn-Nawawl
18/123)

3 Reported by Al-Bukh#r (4/282, in Fath Al-Bar7) and Muslim (14/155, in
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‘abduilah Ibn ‘Umar 4 reported: “The Prophet said, ‘When you eat,
use you right hand, and when you drink, use your right hand,
because Satan eats and drinks with his left hand.”1

Abli Hurayra & reported: “The Prophet said, 'Any newbomn at the
time of delivery is kicked by Satan, and cries as a result, except the
son of Mariam (Jesus) and his mother.”"2

‘Abdullah {bn MasTd 4 reported: "Asked on his opinion of a man
who has slept through the night till morning (after sunrise and missed
salat al-Fajr), the Prophet % said, ‘That is 2 man on whose ears (or
ear) Satan has urinated.™ 3

Ab( Qatada 4 reported: “The Prophet % said, ‘A good dream (vision)
is from Allah % and a bad dream (af-fitim) is from Satan. Therefore,
if you see something you dislike in a dream, spit three times on your
left side, seek refuge in Allah % from Satan, so it would not harm
you."4 .

Abu Sa'id al-KhudrT 4 reporfed : “The Prophet % said, ‘When you

Sharh An-Nawawi)

1 Reported by Muslim (13/191, in Sharf An-Nawawi)

2 Reported by Al-BukhliT (8/212) and Muslim (15/120, in Skarf? An-
Nawawi)

3 Reported by Al-Bukh&ii (3/28, in Fatf Al-Bar7) and Muslim (6/64, in
Shar fi An-Nawawi)

4 Reported by Al-BukhiT (12/283, in Fatfr Al-BarT) and Muslim (15/16, in
Shar h An-Nawaw?l)
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yawn, put your hand on your mouth to stop Satan from entering.”1

With the foregoing in mind, it appears that there is no doubt that the
Jinn and Satans exist, and only an obstinate person who foilows his
desires without any guidance from Allah, would dispute such reality.2

Evidence on the Existence of Sibr

Evidence from the Qur'an

€...and they follow what the Satans recited over Sulayman’s
Kingdom. Sulaymé@n disbelleved not but the Satans
disbelieved, teaching the people sorcery, and that which was
sent down upon Babylon’s two angels, Harut and Marut; they
taught not any man, without they said, We are but a
temptation; do not disbelieve.” From them they leamed how
they might divide a man and his wife, yet they did not hart any
man thereby, save by the leave of Allah, and they leamt what
they hurt them and did not profit them, knowing wel that
whosoever buys it shall have no share in the world to come;
evil then was that they sold themselves for; if they had but

1 Reported by Muslim (18122, in Sharft An-Nawaw?) and Ad-Daramgl
(1/321) : )

2 For further details on the issue, see the author’s Wigayatu Al-Insani mina
Al-Tinni Wa Shayiani (Protection of Man from .Jinn and Satan)
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known.} (2:102)

{Moses sald, ‘What do you say this to the truth, when it has
come to you? Is this a sorcery? But sorcerers do not

prosper.} (11:77)

{Then when they had cast, Moses said, ‘What you have
brought is sorcery; Allah will assuredly bring it to naught. Allah
sets not right the work of those who do corruption. Allah
verifies the truth by His words, though sinners be averse.”)
(11:81-82) '

{and Moses conceived a fear within him. We said unto him,
‘Fear not ; surely thou art the uppermost. Cast down what is in
thy right hand , and it shall swallow what they have fashioned
only the guile of a sorcerer, and the sorcerer prospers not,
wherever he goes.’) (20:67-69)

{And We reveaied to Moses: ‘Cast thy staff.’ And lo, it
forthwith swallowed up their lying invention. So the fruth cam
to pass, and false was proved what they were doing. So they
were vanquished there, and they turned about, humbled. And
the sorcerers were cast down, bowing themselves. They said,
‘We believe in the Lord of ar-Alamin (Jinn and mankind), the
Lord of Moses and Harlin.} (7:117-122)

{Say: ‘I take refuge with the Lord of the daybreak from the evil
of what He has created, from the evil of darkness when It
gathers, from the evil of the women who blow on knots, from
the evil of an envier when he envies.’) (Chapter 113)

According to Al-Qurtubi, €. ..from the evil of the women who blow on
knots) implies female sorcerers (s8A/dh who blow on thread knots
while making thelr spells.1

Ibn Kathir stated that according to scholars of exegesis, Mujahid,
‘lkrima, al-Hasan, Qatida and Dhahak, €. .from the evil of the
women who blow on knots) refers to sawahir (female sorcerers).2

Ibn Jarr At-tabari stated that according to Al-Qasimly and scholars of
exegesis, €...from the evil of the women who blow on knots) refers
to the female sorcerers who blow on threaded knots during thelr
spell.3

Verses on siftrand sahara are profuse and known even to those with
little knowtedge of Islam.

Evidence from the Sunna

Alisha reported: “A man known as Labld Ibn al-A'sam from the tribe
of Banil Zurayq performed siir on Allah’s Messenger # till Allah’s
Messenger % started imagining that he had done something which
he had not really done. One day or one night while he was with me,
he invoked Allah #% for a long period, and then said, ‘O ‘A’ishal Do
you know that Allah 8 has instructed me conceming the matter |
have asked him about? Two men came to me and one of them sat
near my head and the other near my feet. One of them said to his

1 Tajs i Al-Qur fubi (20/257) 7
2 Tafs# Ibn Kathn (4/573)
3 Tafs# Al-Qasimi(10/302)




companion, ‘What is the disease of this man?’ The other replied, ‘He
is under the effect of sifir (mashary. The first one asked, ‘Who did
it? The other replied, ‘Labid Ibn Al-A'sam’ The first one asked,
‘What material dld he use? The other replied, ‘A comb and the hairs
stuck to it and the pollen of a male date palm.’ The first one asked,
‘Where is that?” The other replied, ‘(That is) in the well of Darwan'™
So Allah’s Messenger #, along with some of his companions went
there and returned saying, ‘O ‘A'isha, the colour of its water is like
the infusion of fennaleaves. The tops of the date-paim trees near it
are like the heads of the devils.' | asked, ‘O Allah’s Messenger %?
Why don’t you show it {to the people)?’ He said, ‘Since Aliah 3 has
cured me, | would not like to let evil spread among people.” Then he
ordered that the well be filled up with earth.”1

The Meaning of the Hadith

The above hadtth refers to the s/ that was done to the Prophet &.
The Jews hired Labid Ibn Al-A'sam, one of the most gkilled sorcerers
among the Jews, to perform s/ on the Prophet in return for three
dinars. To begin his work, it is belleved that Labid obtained tufis of
the Prophet's % hair from a young female servant who used to go to
the Prophet’s # house He tied the hairs to a knot, using his spell on
it, and dropped it in a well. According to different narrations of the
hadith, it appears that this s/r belongs to the category. causing
sexual inability. As a result, the Prophet 3 imagined himeelf capable
of having sexual intercourse with one of his wives, but when he
approached her, he could not do it Nevertheless, this type of sihr
did not affect his brain or his behaviour, but was only confined to
sexual performance.

1 Reported by Al-Bukhari (10/222, in Fath Al-Bar7') and Muslim (14/174,
in Shar i An-Nawawi), the Book of Salim, Chapter on Sify.
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Scholars disagreed as to the duration of this s#. Some hold that it
lasted for forty days, while athers hold different opinions. The hadith
also indicates that the Jews performed a siir with intent to kill the
Prophet $ , given that there are some lethal types of s#f; but Allah 3
saved him, and reduced it to the least harmful type; ar-rabf.

Rebuttal of Views which reject the above tradition

According to al-Mazar, aFMubtaditin have rejected the above
hadith on the grounds that it would undermine the status of
Prophethood and cast doubis over its authenticity. Furthermore,
accepting such hadith would weaken the credibility of the Islamic
Law. They also argued that when the Prophet % said the ange)
Gabriel had come to him, he had only imagined him, and that he had
only imagined the Divine Inspiration.

According to al-Mazar, this is completely untrue, because the proof
of the Message, which is the miracle of receiving Divine Inspiration,
is indicative of the Prophet’s truthfulness and his infallible character
in conveying the Message. Therefore, belleving in something that
has been invalidated by evidence is wrong. 1

According to AbQl Al-Janki Al-YTsufi, the Prophet's % ilinass, resulting
from the effect of sifr done to him did not affect the status of his
Prophethood. This is because iliness without any deleterious effect
in this life befell Messengers at large, and woukl even increase their

1 Zad Al-Muslim: 4/221




status In the next life. Therefore, the fact that the Prophet %
imaglned, as a resuit of the iliness caused by sifr; that he had done
something of life’s daily routine activities which he had not reaily
dons; and the fact that he completely recovered from such illness

through the support of Allah 8 Who revealed the site where the sir

was buried, means that the Message would not be affected by this at
all, as it was a normal lliness, like any other illness,

In fact, the act of si did not affect his reasoning, but only his
perception. So, the Prophet % imagined doing things, such as
touching one of his wives, which he had not really done; and in terms
of iinesses, such acts of imagination are not harmful fo a person’s
heaith.

Surprisingly, there are some who believe that the iliness which befeil
the Prophet $ as a result of sir degraded his Message; and they
ltken it to the explicit story of Moses #® with the Pharaoh’s sorcerers
In the Quran, when Moses #® imagined, under the influence of si,
that the sorcerers’ ropes and staff were sliding. So, Allah &
encouraged Moses @ to be firm, and not to fear anything, as the
verse Indicates:

{We said unto him, ‘Fear not ; surely thou art the uppermost.
Cast down what is in thy right hand , and it shall swallow what
they have fashioned only the guile of a sorcerer, and the
sorcerer prospers not, wherever he goes.”) (20:68-70)

No scholar has ever said that Moses’ %8 imagination of the
sorcerers’ staff were sliding under the effect of si degraded his
Message. In fact, experiences such as these strengthened people’s
faith in the ability of Allah’s % Messengers. This Is because, Alish
assisted them in defeating their enemies and in performing wonderful
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miracles, and letling down the sorcerers and the disbelievers, as
Indicated in the Quran.1

Abl Hurayra & reported: “The Prophet % said, ‘Avoid the seven
serious sins (As-sa‘ AMubigdl.” People asked, ‘What are they?'
The Prophet & replied, ‘Shik {polytheism), sir (sorcery), unlawful
Killing of a person, living on money from usury, usurping an orphan’s
waealth, retreat at the time of J#dd, and accusing innocent married
women of fornication.2

On the basis of the above hadith, the Prophet % warmed that sifir
must be avokied as K is one of the most serious sins, and this is

proof enough that it exists.

Ibn ‘Abb3s & reported: “The Prophet % said, ‘A person who has
acquired knowledge of one of the sciences of Astrology, has
acquired knowledge of one of the branches of s, and the more his
knowledge of Astrology is enriched, the more expansive his
knowledge of s#rbecornes.”3

in this hadith the Prophet % refers to one of the means of leaming
sifir, so that Muslims may shun it; and this is an evidence that sifris
a real science that can be leamnt Further evidence can also be seen

in the following verse:

{From them they learned how they might divide a man and his
wife...) (2:102).

1 Zad Al-Muslim: 4/22

2 Al-Bukhari (in Fath Al-BarZ 5/393) and Muslim (in Shar {2 An-
Nawawi:2/83)

3 Abl Dawlid (N0.3905), Ton Majja (No 3726)
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it is clear from the above verse and hadith that s#ris a science like
other sciences, having Its own fundamentals. Nevertheless, both the
verse and the hadith condemn learming of sifw.

imrén 1bn Husayn 4 reported: "The Prophet 3 said, ‘He is not one of
us who practices &fayyur(ominousness) or has it done for him; who
practices fakahhun (clairvoyance) or has it done for him; who
practices sifiror has it done for him, And whosoever has sought the
services of a clairvoyant and befieved in what he has come up with,
has in fact disbelleved in the Message sent o Muhammad %.”1

Evidence from the above hadith on s/ lies in the Prophet's warning
against practicing s#iror seeking it from a s#h#. This shows that the
Prophet would only wam against something that really existed.

Abli Musa Al-Ash'ali & reported: “The Prophet #% said, ‘He who
drinks alcohol regulariy, belleves that the power of sifr to harm an
individual is independent of Aflah’s 3 infervention, or severs relations
with one’s kin will not enter Paradise.™ 2

The evidence on sifr from the above hadith lies in the Prophet's
warning against believing In the power of sihr to affect an individual
independently of Allah’s %. A believer should believe that s/r or
similar practices do not harm anybody or anything except with Allah's
% Leave, as the following verse suggests: (...yet they did not hurt
any man thereby, save by the leave of Allzh.) (2:102)

1 Al-Haythmi stated in Al-Majma’(5/20): Tradition reported by Al-Bazér
and the chain of tensmission includes authorites which fulfil the
requirements of wansmitting authentic traditions

2 Reporied by Ibn Hibban
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Jbn Mas'lid 4 reported: “He who has hired a clairvoyant, a séhiror a
sonthsayer, and has believed In what they came up with, has in fact
disbelleved in the Message sent to Muhammad .71

Views of Scholars on Sihr

According to Al-Khattabi, some people denied the existence of s/
But s/hris a reality upon which Arabs, Perslans, Indians and some
Romans agree, and these are the best and most learned among
nations, Allah says: {.. teaching the people sorcery...y (2:102) and
commands that man should seek refuge in Him from sir. €. .from
the evil of the women who blow on knofs..) (Chapter 113).
Furthermore, several hadiths were quoted from the Prophet 3 of the
existence of sifi; which only a person without reasoning could deny.
$0, scholars of jurisprudence allocated chapters in thelr works on the
punishment of a sé&hir according to Islamic Law, and this means that
sihr would not be so known and could not have been extensively
discussed if it does not exist. Therefore, those who deny sir lack
knowledge and refuting thelr claims is idle talk.2

Acoording to Al-Qurtubt, Sunnis hold that sfris a reality, while most
Mutazllites, as well as, Abl [shaq Al-Istrbadi whe was among the
companions of Ash-ShafiT deny it, claiming that it is just imagination
and lllusion, and an act of turning objects into a form other than their
real one. They also claim that s/ is frickery and a form of
charfatanism, according to the verse: €It seemed to him, under the
effect of their sir, that their ropes and stuff were sliding). The word

1 Al-Mundirf stated in Az-Targh® (4/53): Tradition ransmitted by Al-
Bazzir and Abu Ya'li through a very good suspended chain of
transmission

2 Shar h As-Sunna: 12/188
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seemed indicates that the act of sliding was not real; it only seemed
to Moses 8. Hence, it seemed to him...). Another verse which
invalidates the reality of objects seen under the effect of s/ is:
{They put a spell upon the psople's eyes...) (7:116)

There is no evidence to refute these claims, given that we do not
deny the existence of illusion (and other means of make-believe) in
sihr.  However, there are further loglcal issues and which are
indicated in the Quran; that it is a science that can be leamt This
means that if s/ were not a reality, it wouid not be possible to learn
and Allah 8 would not inform us that €.._.they taught people sihr)
(2:102). Another evidence on the reality of s/ is the verse: €. .and
they produced a mighty sifw} (7:115)

Moreover, there is a consensus among exegetes that the revelation
of Dawn Chapter was the resuit of the s/ done to the Prophet % by
Labid Ibn Al-A'sam as mentioned above. Once the sibr was
dissotved, the Prophet #% said, ‘Allah % has cured me,” The word
cure means the elimination of an existing illness (in this case siy),
and this proves that sy exists. It Is on this basis that scholars
unanimously agree on the existence of s/#¥; and it is senseless to
say that they agree with the Mu'tazilites’ views which disagree with
those who speak the truth. S/ has besn widespread for a very long
time, and people have written literature on it, and therefore, the
companions of the Prophet % and their successors never denied its
existence 1

According to Al-Marizi, s/firis an accepted phenomenon, that is as
real as any other thing, and effects the person to whom it Is done;
contrary to those who reject its existence on the basis that it is only a
set of tricks and illusions.

1 Tafsk Al-Qur tubr: 2/46
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All these claims which deny siir are untrue, for Allah % has
mentioned sifir in the Qur'an, stating that it is taught, it is a form of
diebelief in Allah 3¢, and may be used to separate a man from his
wife. In the aforementioned hadith on the s/ done to the Prophet
by Labid Ibn Al-A'sam, objects were interred and disinterred, which
means that actual physical objects were used fo perform sér.
Moreover, how could anything be taught and pictised, unless it
were real?

Al-Mazar also stated that it is quite plausible to accept that Allah #&
could furnish a man’s mind with an unusual character when a man
utters fabrications, puts elements together or combines two forces in
such an order that only a sahir would know how. Those who have
seen lethal substances like polson, sickening substance like bitter
medicine, and remedial medicine do not dismiss the capabiiities of
the mind of sahf, possessing a knowledge of deadly forces and a
language that is damaging or conducive to the separation of 2 man
from hig wife. 1

According to An-Nawawi, s/ exists. This phenomenon is a fact
confirmed by most scholars and supported by the Quran and the
hadith.2

According to Ibn Qudama, s/ exists, and it consists of types which
may kill, sicken, take away a woman from her husband by making
him unable to have sexual intercourse with her, and separate a man
from his wife,

1 Zad Al-Muslim: 41225
2 Quoted from Fatf Al-Bari:10/222
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Ibn Qudama added that it is common knowledge that on the wedding
night, a man may find out that s/ has been done to him, after being
unabie to have sexual intercourse with his new wife. But once the
sipr Is neutralised, he fesls able to have sexual intercourse with his
wife. The practice of sirhas been handed down from generation to
generation and cannct be disputed. Furthermore, reports on the
acfivities of sorcerers cannot be untrue. 4

Ibn Qudama also stated in his atAafm that sifir is a set of
enchantments, spells, knots which affect the heart and the body,
and; thus, it could sicken, kill or separate a man from his wife, as the
verse suggests: (From them they leammed how they might divide a
man and his wife) Moreover, if s# did not exist, Allah would not
have warned us against it and advised us fo be careful {from the evil
of the women who blow on knots.’) (Chapter 113)2

Ibn Al-Qayyim stated in Badd 7" Al-Fawaid that siprexists and has
an effect, on the basis of the verse €...Say, | seek refuge with the
Lord... from the evil of the wormnen who blow on knots’y and on the
basis of the hadith on the s/ done to the Prophet & by Labid Ibn Al-
A'sam.

According to Abl Al-1zz Al-hnafly, scholars have disagreed on the
reality of s/ and its types. However, most of them are of the
opinion that s/ may result in the death or lliness of the targeted
person, without any apparent cause. 1

1 Al-Mughni: 10/106
2 Quoted from Fatfr Al-Majid - 314
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Chapter Three: Categories of Sihr

Categories of sihr according to Ar-Razr

There are eight categories:

Category One

The sifir of the Chaldeans who used to worship the seven planets,
believing that these planets controlied the world and were behind the
forces of good and evil. These people were the ones to whom the
Messenger Ibrahim %@ was sent

Category Two

The sihr of peopie who have fantasies and hallucinations. Ar-R&z7
argued how fantasy may have an effect on people. For instance, a
man may be able to waik on the trunk of tree on the ground surface,
but cannot do so if the frunk is placed alongslde a river or a similar
place.

The common advice of doctors to a person with a noseblsed not to
look at red objects and to a possessed person not to fook at bright or
revolving objects is simply because,/man's soul has been created
weak and is submlissive to fantasies.

1 Sharp Al-’agida At-Tahawivya : 505
2 Tafsk Ar-Razi: (2/244)
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Category Three

Seeking the assistance of worldiy spirits (the Jinn) who are two
types; believers, and the disbelievers who are demons

Professionals and experts in this field hold that communicating with
these woridly spirits s achieved by simple means such as /ugya
{reading over people or objects) using words of disbelief and
polytheism, and smoke. This type of sir Is known as ar-aza'inz
which is, putting a spell on somebody; or the sifirof faskhir, which is,
using the assistance of Jnn in performing acts of sir.

Category Four

This type includes the performance of magic and eye-catching
trickery. It is based on tricking the eye and preoccupying it solely
with the object viewed. A skilled magician can perform a trick that
stuns the minds of the viewers and catches their eyes, leaving them
preoccupied with gazing at an oblect thereby immediately
performing another trick, which appears to them other than what they
are expecting, and are; thus, left dumbfounded. If the magician
remains silent, does not say things which distract the minds of the
viewers, they would be aware of all the tricks he had intended to

perform.

Category Five

Marvellous objects such as a geomefrically-made artwork. For
example, a knight riding on a horseback, holding a hom in his hand,
appearing to blow every hour. This type, including the construction
of a clock mechanism, should not be considered as part of sif,
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because it is based on positive causes, and if man understands
science better, he will be able to produce more advanced machines.
These things have become known now following the advance of
technology which has been the driving force behind the invention of
a number of marvellous objects.

Category Six

The use of specific medication in food and ointments. Bear in mind
that there is no gainsaying the effect of such medication, as the
effect of hypnotism is clear.

Category Seven

The sahir claims that he knows the supreme name of God and that
the Jinn obey his commands in many things. If the person listener to
the sahiris weak-minded, and less perceptive, then he would believe
that what the safr may tell him is the truth. Thus, a listener is
attached to what he believes Is the truth, and so could be easily
frightened. Once fear is instilled, his sensory perception is
weakened, and the sahir would be capable of doing whatever he
wishes.

Category Eight

Slandering! people is one of the softer forms of s#r, which is
common among people.2

1 Tafsk Ar-Razl 21231
2 Tafsk Ibn Kathi : 1/147

35




According to Ibn Kathir, Ar-Razi included several forms of this type in
s/hr as it is easily noticed, as sifris in reality something subfle, with a
hidden cause.

Tvpes of sifir according to Ar-Raghib

Siprhas several meanings among which are:

Sihr means something light and subtle. To perform sir on a small
chitld means to trick him and catch his attention. One is said to
perform sifir on a person if he catches his attention. This meaning
includes what poets label as eye-catching s#r because, it catches
the viewer's attention. For example, when doctors may say, ‘being
of an eye-catching nature’. A second example of this s#r is
expressed in the following verse: (But, we are a people affected by
sipr (ie. mashdrdn), meaning, ‘we are drawn away from
knowledge.' A third example of this sifiris expressed in the phrase:
‘Some rhetoric is sifr”

Sihr may also refer to magical tricks such as those performed by a
magician to distract the viewer’s attention from his actual work,
through the quick and subtie movement of his hands.

Sipr refers to the work done by a sdhir using the assistance of
demons, with the intention of getting close to them. This meaning is
referred to in the verse: €...but the Satans disbelieved, teaching the
people sorcery. .) (2:102)

1 Ibid.
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Sihr refers to the work of the sorcerers’ communication with the
planets and bringing down their spirits, as they claim’.

Examination and Explanation of
Categories of Silhr

The categorisation of s/ by Ar-R3zi, Ar-Raghib and other scholars
appears to include some types which are not really part of sify,
because it is based on the literal meaning of si#; a subtle act with a
hidden cause. Hence, they have inciuded such things as marvellous
inventions, acts performed by the fast movement of hands,
slandering and other similar acts in their definition of s

These categories will be excluded from this study, as the main focus
is on the real s#rin which a safirrelies on Jinn and Satans.

There is also another issue which must be clarified concerning the
spirits of planets mentioned by Ar-razi and Ar-réghib. The truth we
owe to Allah 3% is that pfanets are among His creatures, and their
movements are regulated by His Command. Therefore, they do not
have any free-will or spirits, and they do not have any effect on
creatures at all.

One might argue that one has seen sorcerers uiter names which
they claim they are the names of planets, or use coded language to

1 Quoted from Fath Al-BarT: 10/222 {Ar-Raghib Al-Asfahani, Al-
Mufradat, u o (safmra)}
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communicate with these planets, and thet s#irtakes place before the
viewer. But the fact is that the occurrence of s/ or its achisvement
is not due to the Influence of the pianets, but from that of the demons
whn have misguided and tempted the sorcerers. It has been said
that when disbelievers used to communicate with their stone idols,
spirits would answer them in an audible voice from within the idols,
and they would believe that their gods (idois) replied to them,
although this is not the case. The ways of misguidance are
numerous and ramified, so may Aliah protect us from the evil of the
demons of mankind and Jinn
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Chapter Four: How Does a Sahir
Bring About a Jinn?

1.Al-lgsam (the sahir's swearing by the chief of
demons)

2.Slaughtering
3.As-Sufliyya

4.An-Najasa (writing verses of the Quran with
filth)

5.Al-Tankis (anagrammatising the words of the
Quran (writing them backwards)

6.Al-Tanjim (the sahirs communication with a
certain star)

7.Al-Kaffu (drawing a square around the left hand
of a young child)

8.Al-Athar (traces of the smell of sweating in
garments)
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Agreerment Between a Sahir and a Demon

In most cases, an agreement is set up between a sahir and a
demon, requiring that the former commit certain pagan rituals,
whether secretly or openly, and the latter provide the services he
needs or send someone to do the job. Usually, the agreement is set
up between a sahir and one of the chiefs of the fribe of Ji and
demons. The chief instructs one of the tribe’s disrespectful demons
to work for the sdhir, obeying his orders and Informing him of past
events, causing separation of a man from his wife, a love spell
between two people, making someone incompetent, and other
conditions which will be discussed in detait in chapter six,

The sahir should send the demon on an evil mission, but if the
demon disobeys his orders, he would come close to the chief of the
tribe through some enchantments which would carry words of praise,
seeking refuge in him instead of Allah 3. In return, the chief would
punish the demon and command him to obey the sdh#’s orders, or
instruct someone else to obey the polytheistic sanir.

Therefore, the reiationship between the s&hirand the recruited Jinn
is based on hatred. Usually, this Jinz would harm the sahirs wife,
chiidren, or wealth, or even the sah# himself, aithough the shir
would not be aware of the cause of his suffering; such as constant
pain, insomnia and the sudden frightful waking-up during the night.
Furthermore, the suflist sorcerers usually become infertile, because
the Jinn would kill the foetus inside the womb before it is formed.
This is s0 common among the sorcerers, and some of them have
even given up their profession in order to have children.

One day, | was treating a woman affected by s/ when | started
reciting the Qur'an, the Jinn who had possessed her, spoke through
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her, saying: | cannot come out of her.’
I said, ‘Why ’
He replied, ‘| am afraid the safr might kill me.’

{ sald, ‘Get out of this place and go somewhere else, where the safir
does not know about *

He replied, ‘He will send someone else after me to bring me back to
him.’
| said, ‘Why don’t you embrace Islam, sincerely declaring your

repentance? We will, by Allah’s Leave, teach you some verses of
the Qur'an to protect you from the evil of the disbellevers among the

Jnn'
The Jinn said, ‘No! | wiil nof embrace Islam, | wili remain Christian.’

1 sald, ‘There is no compuision in Islam, but it is imporiant that you
leave this woman.’

He replied, I will not leave.’

I said, ‘then | will, by Allah’s Leave, expel you." Let me recite some
verses of the Qur'an, until you are bumnt.’

Then, 1 hit him hardly and he cried, saying, ‘I will get out, | wilt get
out’ Finally, he abandoned the woman.

Usually, the greater the sahi’'s degree of kufris, the more obedient
the demon would be to him, and faster in executing his orders.
However, once the sghir should abstain from committing acts of Auf,
as instructed by the demon, the latter would stop executing the
sahirs orders.

41




How Does a Sahir Bring About a Jinn?

There are various ways of bringing about a Jin, all of which require

the use of a language in a polytheistic or atheistic way. | will discuss

eight methods below, indicating briefly the type of polytheism or

disbelief used in each method. | am citing these methods because

some Muslims do not distinguish between the treatment of sir with

the Quran, and the treatment of sirwith sir. The former is Tmany
(based on Falth), while the latter is satanic. Generally, ordinary
people tend to believe that when a sdhi, for example, utters atheistic
words of sy, and strongly maintains what he says, by mixing it with

some verses from the Qur'an; that the sufferer is actually being

treated with the Quran. But this is not the case. [f the sufferer
beileves that he is being treated with the Qur'dn, he would usuaily
submit himself to the s&hir, who would then be free to do whatever
he wishes with him. Therefore, the purpose of these methods is to
wam my Muslim brothers and sisters of the ways of ewil,

misguidance, and also to expose the ways of these corrupters.

The First Method: Al-lgsam

Swearing by and Seeking Refuge
in the Master of Devils

The sdhirmay enter @ dark room, light a fire and smoke incense of a
good or bad odour, according fo the subject of the request I, for
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instance, the s&hir Intends to separate or stir up hatred and enmity
between people, he would put a bad-smelling incense onto the fire.
But if he wants to bring love betwsen people or neutralise the sir of
an impotent person or a s#irin general, he would put a nice~-smelling
incense onto the fire. Afterwards, he may start reading his {pagan
spells) using specific incantations. These wouid contaln the safi's
oath to the Jinn, from their master, and appealing to them, using their
master as an object of swearing (i.e. by your master, etc...). This
method also Includes other forms of polythelsm such as praising the
senior Jinn and seeking refuge in him. In addition, the sdp# (may
Allah’s Curse be upon him) is required to be In an impure state;
either by being in a state of janaba or by wearing filthy ciothes . etc.

After reading the incantations, a phantom appears before him in the
form of a dog, a snaks, etc. .., then the sdhirwould command it to do
whatever he wishes. Sometimes nothing appears before the sZh#;
at others the safir may hear a voice or nothing at all. In this case, he
may put a knot around the trace of the targeted person such as a
fock of his hair, a sweaty piece of his garment ...ete, and then he
would instruct the Jinn to obey whatever he should command.

Comments on this method

" This method shows that;

1.The Jinn prefer dark rooms.

2 The Jinn are fed on incense, upon which the Name of Aliah Is not
pronounced.

3.The apparent and explicit act of polytheism in this method lies in
swearing by and seeking refuge in the Jin.

4.The Jinn prefer filth, thus devils approach impure things.
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The Second Method: Slaughtering

The sahir brings a bird (a chicken or a pigeon) or an animal with
certain specifications, according to the Jin's request Usually, the
animal Is black as Jinn prefer black things. Afterwards, he
staughters the animal without inltiating the siaughter. with the Name
of Allah. Sometimes, he may stain the sufferer with its biood and
sometimes he does not. Then he may throw the carcass in & ruined
site, into a well, or in a deserted place, which are usually the homes
of Jinn, without mentioning the Name of Allah. He then retumns
home, recites his incantation and commands the Jinn to do what he

wishes.

Comments on this method
Two acts of polytheism may be summarised In this method:

1. Presenting a sactifice (slaughtering) to Jinn is forbidden,
according to predecessors and successors among scholars
because, it is a sacrifice that is not presented o Allah. Therefore, a
Musfim person must not eat from such sacrifice, let alone do it.
Despite ail that, the ignorant commit such acts at all times and
places. Yahya ibn Yahya reported: “Wahb said to me, ‘One caliph
acquired a spring, then in order that the Jinn should not drain its
water, he slaughtered an animal for the Jinn and invited people to
eat from it. When lbn Shihab Az-Zuhri heard the news, he said, ‘the
caliph's slaughter is unlawiful and what the people ate was unlawful
for them. The Prophet # forbade eating from an animal slaughtered
for the Jinn.

It is reported in sahih Muslim that “Ali ibn Abi T4llb said, ‘the Prophet
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z lasaﬂd, ‘Allah % curses he who slaughters a sacrifice to other than
h'1

2, The incantation which a sdhiruses In order to bring about the Jinn
con?ams a language of explicit polytheism, as Ibn Taymiyya pointed
out in more than one instance in his works.

The Third Method: As-Sufliyya

Extreme Sense of Disbelief and Paganism

This is a well-known method among the sorcerers who adopt it Its
practitioner has a large group of demons working for him, cbeying
his commands because, compared to other sorcerers, his dishelief
and paganism are the most exireme. May Ailah’s curse be upon
them.

This method may be summarised as follows:

The sahirwears the Qur'an on his feet like a pair of shoes and goes
into the tollet to recite his incantations. He then leaves the tollet and
goes into a room to order the Jim to do whatever he dictates. In
response, the Jin rush to execute his orders to his strong disbelief
in Allah 8 and his becoming satanic.

1 Akam Al-Marjan : (78)




In order to be classed as a sufi, a sahir is required to have
committed serious sins, other than what was mentioned, such as
incest, homosexuality, committing fllegal sexual intercourse with a
stranger, or ridiculing religlon, in order to please Satan.

The Fourth Method: An-Najas

Wiriting Chapters of the Qur'an with Filth

The sahir writes a verse of the Qur"an with menses discharge or

other filthy fluids, then recites his polytheistic incantations. As a
resuit, a Jinnappears, then the s&hirorders him to obey his orders.

There is no galnsaying the explicit disbelief In this method because,
fdiculing @ chapter or even a verse of the Quran is a form of

disbelief, let aione, writing 1t with filth.

The Fifth Method: At-Tankis
Anagrammatising Words of the Quran

The sébir, may Allah’s curse be upon him, rewrites the words of one
of the chapters of the Quran backwards, while reciting his

46

incantations. Then, the Jinn appears and the sahir orders him to do
what he wants.

This Is obviously a forbidden method, as it contains acts of
polytheism and disbslief.

The Sixth Method : At-Tanjim

Communicating with a Certain Star

This method is also known as Ar-rasd (from farassada. 1o observe). ;
The sdhir waits and observes the sky until a specific star emerges '
then talks to It using enchanting language and another incantation'
that contains words of polytheism and disbelief, which only Allah 3
knows of He then performs some movements which he claims
make the spirit of that star descend. But this Is In fact an act of
worshipping that star instead of worshipping Aliah, The sdfir may
not be aware of his action, but this is an act of worshippfng and
extolling other than Allah, As a result of this worship, the demons
execute the sdh#’'s orders. However, the s&hir believes it is the star
which helps him, yet the star, which [s falsely accused, is not even
aafvare of what is happening. The sorcerers claim that this type of
s@rcannot be resolved unless the star reappears. There are stars
which appear only once a year, so they wait and observe untll it
reappears, recite an incantation, in which they seek refuge in that
star to resolve their sir.

The act of disbslief lies in praising and seeking refuge in other than ﬁ
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Allah. not to mention the incantation which contains words of
disbelief.

The Seventh Method: Al-Kaffu

Drawing a square around the left hand of a young child

The s&hk brings a young child, who has not !et reached puPerty,
provided that the boy is not in a state of wudd’ then takes his left

hand and draws a square around it.

The sahirwrites incantations, containing words of polymfaism, around
the four comers of the square. Afterwards, he puis or} an'd a blue
rose, or oil and blue ink, in the hand of the child which is in the
square. He then writes other incantations in s?ingle words on a
rectangular piece of paper. Then, he puts m? piece of paper ovteI:
the face of the chikl as a shade or cover, putting a cap op 80 tha' .
remains fim. He then covers the child completely with a thic

garment. At this time, the child looks at his harld.' but,'obviogsly,
cannot see the sé@hir, as he Is in darkness The s&hir begt.ns reciting
an incantation which contains words of extreme disbefiefl. As :
result, the child feels as if the darkness has tumed into light, an

sees the moving image in his hand.

“What do you see?” the sahir asks the child,
The child answers, “I see the picture of a man.”
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The sébhirsays, “Tell him the sa@hirsays so and 80, Then the image
starts moving according to his orders.

This method is mostly used in looking for lost things,

Again, there is no gainsaying the acts of polytheism and disbelief,
and alt the strange incantations involved in this method.

The Eighth Method : Al-Athar

Traces of the smell of sweat in garments

The sapir asks the patient to bring a gament that has traces of the
smell of histher sweat, such as a handkerchief, turban, or shirt
Suppose the gamment is a handkerchief. He would knot the
handkerchief, so that it measures the thickness of four fingers, He
then holds it firmly and recites Af-Takathur Chapter (Quran:102) or
any other short chapter of the Qurian, in a loud voice, then he recites
an incantation silently and calls the Jinn, saying: “If this patient's
illness has been caused by a Jinn, then shorten this garment. if the
patient’s iliness has been caused by the evil eye, then lengthen it. If
the patient's iliness has been caused naturaily, then leave the length
of the garment as itis * The shirre-measures the handkerchief; if it
exceeds four fingers, he says to the patient: ‘You suffer from the
effect of a jealous eye.’ Ifitis less, he says to the patient: ‘You suffer
from the effect of Jinn” I the size of the garment is still four fingers,
he says fo the patient There is nothing wrong with you; go and see
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a doctor’

Distinctive Featurss of a Sahir's Work

Comments on this method

1.The sahir confuses the patient. He recites verses of the Qur'.ﬁn,
loudly, in order to make the patient believe that he is betn.g
treated with the Quran. This is not the case, for the secret lies in
the incantation which he recites silently.

2 Seeking the assistance of Jinn, and appealing to them, is an act of

polytheism.

3 The Jinn tell many lies. Who knows whether this Jinn was telling
the truth or was lying? The work of some sorcerers hafa been
tested, and it was proven that sometimes they were telling the
truth, but most of the time they were telling lies. For instance, a
patient said to me a s&hir told him/her that he/she suffered from
the effect of the evil eye. Whenlrecitedeomevef;sesoft@
Quran for the patient, a Jinn spoke through the patient This
reveals that the patient did not suffer from the evil eye. E>.(amp1$
such as this are common; as well as other methods, of which | am

If you find one of the following characteristics in a person who treats

peopie suffering from sifr or other related linesses, then thi
is definitely a s3pir. ‘ s person

1.He asks the patient his and his mother’s names.

2.He takes a sweaty garment from the patient (a piece of
dom, ]
harndkerchief, or flannel etc ..) = i

3.He sometimes asks for an animal, with certain specifications, in
order 1o slaughter it without initlating the slaughter with the Na,me
of Allah. He may use the sacrificial blood to stain some painful
areas of the patient, or throw the carcass in on a ruined site.

4.He writes incantations.

5.He recites unciear incantations.

6 He gives the patlent a hijab (incantation written on a piece of

not aware. = paiper), which contains squares within which letters or figures are
i written,

7.He instructs the patient to isolate himselffherself in a dark room

and not to taik to people for a specific period of time. The

tt:om)lino'n people cali it alfijba (act of remaining ndoors for a long
me

8. He sometimes instructs the patient not fo touch water for a specific

period of time, usually forty days. This indicates that this
particular Jinn, working for the S$8hir, is Christian.

8 He gives the patient some items fo bury in the ground.

. ﬁl.
10.He gives the patient some pieces of paper to burn and use as an

incense for his or her body. i
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11.He murmurs unclear words.

12 He sometimes informs the patient of his name, his fown and the
purpose of the visit.
i i hif&b) or on a piate
13.He writes broken letters on a piece of paper (:
? made of white porcelain, and insfructs the patient to dissolve the
writing in water, arnd then drink it

If you discover that this man is a $ah#, do not go to him; or else you
are the person whom the Prophet @& describes in the following
hadith: *Whoever goes to a soothsayer and believes what he says,
ﬁas disbelieved In the Message sent to Muhammad.

Chapter Five: Punishment Under
Islamic Law for Practising Sihr

7.The Punishment under Islamic Law for
practising sifr

2.The Punishment under Islamic Law for a non-
religious person (Zimmj who practises sifr.

3.1s the Treatment of sifrwith sifriawful?

4.The Punishment under Islamic Law for learning
sithr

5.Difference between Sifr, Miracle and Charisma




Punishment under Istamic Law for
Practising Sthr

According to Imam Malik, a person who practises s/ (sdhin), but
does not have it done for himself is similar to the person Allah
describes in the following verse: {...and they tearned what hurt them,
and did not profit them, knowing weil that whoso buys it shall have
no share in the worid to come.} (2:102), According the verse, Imam
Malik belleved that the Punishment for practising sify is the death

sentencs. 1

According to lbn Qudama, the Punishment for practising sibr is the
death sentence. This view was reported by *Umar, ‘Uthman ibn
‘Affan, ibn ‘Umar, Hafga, Jundub lbn ‘Abdullah, Jundub lbn Ka'b,
Qays lbn Sa'd, and ‘Umar lbn ‘Abdul'aziz. It is also the view of AbD

Hanifa and Malik.

According to al-Qurtubi, scholars of jurisprudence disagreed as to
the punishment of a Muslim who practises sipr and a Zimmi who
practises sifr. According to Maiik, the Punishment for a Musiim
person who uses sifr himself that contains words of disbelief is the
death sentence, He must not be requested to repent, as his
repentance would not be accepted. This is because his sifir is
something which he keeps secret, just like a disbeliever or an
adulterer. This is also because Allah % defines sihr as disbelief:
(they taught not any man, without they said, We are but a
temptation; do not disbelieve.’) (2:102), This is aiso the view of
Ahmad Ibn Hanbal, Abii Thawr, Ishaaq, Ash-shafiT2 and Abl Hanifa.3

1 Al-Muwaffa’(628)

2 Ash-shafiT held that a sapir should not be sentenced to death for
simply practicing s/fr, but rather, he should be killed, under ai~gasas
Law, if he has used a sirwhich has claimed a life (quoted by Ibn Al-
Mugdir and others)

3 Tafsir AlQuriubl (2/48)

ming to ibn Ptl-Muanir, the punishment fbr a person who admits
Punlsﬁmuse :fh sifr, containing words of disbelief is the death
oniehe ‘:;-ntt,hat : d:es not repent, and also If the evidence against
e has used words of disbelief, if h
sifir he has used did not contain | o ho sl o
/ words of disbelief, then he sh
be sentenced to death. I the sifir he used harmed a p;sz:: n;;t
tsheer;o:sly as to deserve the death Punishment (under gasss law)
hon ® 'Tot‘xs;:; s;nt:lence; to death, if he uses this sirwith intent to
: s ® sipr used does not merit the
then the penalty shall be blood money. 1 e deaih penaly.

:)t:]-ni Kathir argued that according to the verse: ¢ ...yet had the
: eﬁzrveﬁ ?hnec; t:]:nbiltlaki:x;g, 1ao Soompense from Aliah had bee:
\ : , @ safr does not commit such
an-act of disbellef when he uses sir: i
Imam Ahmad Ibn Hanbal and a grod;: of ;:Z:efe"gmmm o
the punishment for committing such act is the deaith en: oy
?;oorfiing to'a previous case reported by Ash-ShafiT and zhm:z:
s :;yaan lbn ‘Uyayna quoted ‘Amedi ibn Dinar, 1 heard Baféla fon
. say, hUmar 1bn Al-Khattib instructed in writing to kifl
s&hirand safira, so we killed three ™ e

::z;’rgmg tlz lbn Katljir, this hadith is transmitted by A-Bukhar in his
-an. 7. t i: ﬂ:(athlr stated: “The death penalty has another
femawceden!e e story of Hafsa, Umm A-Mu'minin. One of her
servants performed siir to her, so she ordered that th
servant be killed, and the killing was carried out. °

1 Quoted from Tafsir A-Quriub? {2/48)

2 Fath Al-BarT - 61257




According to Imd@m Ahmad, three companions of the Prophet &
confirmed that the punishment for a s&hiris the death penaity. 1

A-Hafiz lbn Hajar reported that according to Imam Maik, the
pur;ishment for practising s/ris similar o that applicable to az-zindig
(a person who does not believe in the Hereafter or who openly
declares his faith, but conceals his kuf). His repentance should not
be accepted, and he must be killed if it is confirmed that he is really a

safir. This is also the view of Imam Ahmad.

According to Ash-ShaflT, a s&hir should be killed unle‘.f.s the sihr he
has used had actually killed a person, in which case his killing must

be counted as gisds. 2

Summary

According to the aforementioned views, it appears that the majority
of scholars are of the opinion that @ s&hir should be killed, with the
exception of Ash-ShafiT, who said that a sahir shou!d.not be killed
unless his s/rhas killed a person, in which case his killing should he

counted as gisds.

1 Tafs Ibn Kath# : 1/144
2 Fath Al-Barf:10/236

The Punishment under Islamic Law for a

Non-Religious Person (Z immi) Practising
Sitr

L3

lbn Qudéma reported: “According to Abl hanffa, a zimmi who
practises s#irshould be killed, on the basls of a commonly held view
and that, since the death penalty is applicable to a Musiim sdhir, then
it should also be applicable to a zimm7 sapir™1

Al-Hafiz Ibn Hajar reported: "According to Imam Malik, a zimmr sahir
should not be killed, unless his sihr has killed someone. M3lik also
said that if a zimmi sdhir has caused harm to a Muslim person, but
was supposed to have entered Into a covenant with Muslims not to
harm any of them, he is, thus, considered to be in breach of the
covenant, and should, as a result, receive the death penalty. The
Prophet & did not have Labid ibn Al-A‘'sam killed because the sihrhe
used against him was not an act of revenge. Furthermore, the
Prophet @& was worried that if he had killed him, he would have
ignited a conflict between Muslims and his allies from the ansar
(supporters). 2

According to Ash-Shasfi7, a zimm7 séhir should not be killed, unless
his sifrhas killed someone. 3

1 Al-Mughni : 107115 7
2 Fatly Al-Bari-10/236
3 Ibid.




tbrt Qudama said: “A Zimmi sdhir should not be killed uniess his sifir
has kilied someone. Mostly, it is a s/rthat kills, in which case, the
death penalty should be applied for as gisds. When it was confirmed
that Labid Ibn Al-A'sam had used sir agalnst the Prophet &, the
Prophet @ did not order his kiling because, his practice of
polytheism was more serious than his sifr”

ibn Qudama added: “The views quoted were based on the analogy
drawn beitween a Muslim s&hir and a Zimmi séhir. The difference is
that a Muslim sdhiris classed as disbeliever when he uses sifi. A
zimm7 séhir is already a disbellever. Therefore, the analogy on
which scholars based their judgement is invalid on the basis of the
differance between a person being a disbeliever by creed and that of
a Muslim uttering words of disbelief. It is also invalid on the basls of
aduitery, a crime for which a Muslim is sentenced to death, while a

zZimmiis not "1

Is the Treatment of Silr with Sihr Lawful?

[bn Qudama stated: “if sipris treated with the recitation of some of
verses of the Quran or some invocations, then there is nothing
wrong with It As for the treatment of sifr with sifr, Imam Ahmad

never went beyond this issue. "2

1 Al-MughnT : 10/115

2 Al-MughnT: 10/114
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Al-tiafiz ibn Hajar reported: “According to the Prophet’s & hadith,
‘An-nushra is a work of Satan,” an-nushra is a reference -to the
purpose for which it is sought. For instance, If it is intended for
something good, then 1t is good, but If it Is intended for somsething
?ad, then it Is bad. However, an-nushra may be two types2, and this
is, according to Al-Hafiz Ibn Hajar, is the corect view:

1.Lawhul Nushrs: Treating sitr with the Quran or permissible
invocations.

2. Unlawful Mushra. Treating sihr with s/br, which entalls seeking the
assistance of demons, befriending, or seeking refuge in them or
pleasing them. Perhaps this is the type intended in the hadith,
‘An-nushra is a work of Satan.” More to the point, how cén this
type of nushra be lawful, while the Prophet & wamed In more
than one hadith that going to the safiara and soothsayers and
believing in what they say is dishelieving in what has been sent to
Mubammad &.

According to Ibn AlQayyim: “An-nushra is curing a person of sifv,
and it is fwo types: '

1.Treating sihr with sifir, which is a work of Satan. This is supported
by Al-hasan Al-BasiTs view; that through It, both an-ndshir (the
one who uses nushrs) and almuntashir (the one who has it done
for him) befriend the demon by answering to his needs. In return
the demon Invalidates the sir: '

2 Treating siirwith rugya (words of seeking refuge in Allah from evil)
and Invocations) is permitted.

1 Transmitted by Imam Ahmad and Ab{ Dawiid
2 FathAl-Bar7:10/233
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ls Learning Sihr Lawiul?

Al-Hafiz 1bn Hajar reported: “The verse (We (the Jinn? are but a
temptation; do not disbelieve,) indicates that learning s is an act

of disbelief. "1

Ibn Qudama reported: “That learning or teaching s/ is an unlawful
act is an uncontroversial issue among scholars as far as we know
The Hanbalists hold that a person becomes an unbefiever if he
Iearns. to practise sii, whether he believes in sir as lawful or

unlawful ”

According to Ar-razi. “Researchers in the subject of s/ agree that
knowledge of sir is not shameful nor unlawful, on the basis that
seeking knowledge is an honourable pursuit in itself, and also on t!le
basis of the general meaning of the verse: {Say: “Are those with
knowiedge and those without knowledge equal?) (38:9)
Furthermore, if sihr were not accessible to learn, it would not be
possible to distinguish it from a miraculous work; and knowledge of
whether or not something is a miracle is obllgatory.. Therefore,
acquiring knowledge of sifr is obligatory and what Is obligatory
cannot be unlawful or shameful.”

According to Al-hafidh [bn Kathir: “There are, however, argumfents
concerning Ar-razrs view. First, if Ar-rizzl meant that leaming sihrls
not shameful, logically, then there opponents of s#ir among e
Mutazilites deny such a view. However, if he meant that leaming
sthris not shemeful, legally (under Islamic Law), then learning how to

1 Fath Al-Bari:10/225

practice siirhas been condemned in the following verse (.. and they
follow what the Satans recited over Sulayman’s Kingdom. Sulayman
disbelieved not but the Satans disbelleved, teaching the people
sorcery...), and in general, in the following hadiths; “And whosoever
has sought the services of a clairvoyant or soothsayer, has in fact
disbelieved in the Message sent to Muhammad & * (Transmitted in
Al-Bukharl), and “Whosever ties a knot and blows into it, has
committed an act of slhr.” (Transmitted in the Sunan).

Second, how can it be that ‘researchers on the subject of sifr agree
that knowledge of sibr is not unlawful’ whilst the Quran and the
hadith warn agalnst its leaming. Furthermore, agreement among
researchers requires evidence which proves that the leading
scholars, or most of them, hoid that It is not unlawful to leam it. But
where are their views? Moreover, inciuding the learning of s#rin the
meaning of Anow in the verse:

{Say: “Are those with knowledge and those without knowledge
equal?) (39:9)

is disputable, because this verse praises scholars who are leamed
in the disciplines of the Islamic religion.

Also, the view that knowing the work of a miracle dependable on
leaming sifr Is weak and incorrect. This is because, the most
magnificent miracles that happened to Mubhammad & was the
revealation of the Qur'an. Therefore, knowledge of the Qur'an as a
miracle does not necessarily depend on learning sif:  Another
argument is that it is common that the companions of the Prophet %,
scholarly predecessors, contemporary leading Musiim scholars and
ordinary Muslims would know a miraculous work and would
distinguish it from other acts, and they did not have to know sihr,
learn or teach it. 1

1 Quoted from Ibn Kath# : 1/145.



_Abil Hayan stated in AtBafir Al-Mubit. “The sifirwhich glorifies other
than Allah 8, such as planets and demons is unanimously an act of
disbelief, and, therefore, it is uniawful to learn or use. Also, the sir
which intends fo kill or separate between a husband and hils wife or
between two friends, is unlawful fo leam or use. Even the sthr which
has purposes other than those stated above should not be ieamt nor
used. In addition, charlatanism, magic and the like must not be
learnt bacause they are part of falsehood; even if they are used as a
means of entertainment.”

This is a sound view which should be relled on as far as learning s#fv
is concemed.

Difference Between Sihr, Miracles and
Charisma

According to Ai-Mazari, the difference between S#r, Miracle and
Charisma is that sifirIs achieved through much efforts, by talking and
dolng things. Charisma does not require such an effort, and a
miracle surpasses charisma in terms of challengs. !

According Al-Haflz Ibn Hajar, there is a consensus that sir only
comes from a disrespectful person, and that a charisrma does not
appear on a disrespectful person. Al-Héfiz ibn Hajar also stated that
one shouid be aware of the character of the person associated with
the extraordinary. If, for instance, the person in question adheres to
the principle of Sharfe and shuns the serious sins, then the
extraordinary acts he performs are classed as charisma; otherwise it
is an act of sihr because it comes from one of its categories such as

1 Tafsi Ion Kathk : 11145
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the assistance of demons, 1

Waming

People are sometimes puzzied by the fact that although a person
may not be a magician, althogh he may be a serious sinner, an
Innovator or a tomb-worshipper; and yet extraordinary things can still
happen to him. The truth is that the extraordinary things that happen
o him are the result of the assistance of demons, who beautify to

people this person’s bida so that people follow it and discard the
sunna

1 Quoted from Rawa i ’u Al-Bayan : 1/85.
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4. Sipr alJundn (lunacy)

Chapter Six: How to Treat Sihr 8)its symptoms
) b)its treatment
1. 8 ihr at-tafiig (separation): C)A practical case for its treatment
a.lts symptoms
b Its treatment 5. Sthr al-khumiil (lethargy):
¢ Practical cases a)its symptoms
d.A Jinn called Shaqwan . : b) {ts treatment |
e.A Jinn puts sitrinside the plliow ;

fThe latest case the author has treated. 0. Sifir al-hawitif (hearing voices)

a)lts symptoms

2 Sitr al-mahabba (love) b)its treatment |
a)lts symptoms
b)How does it happen? 7. Sifir al-marach (being ill) .
c)its side effects a)lts symptoms ;
dlawtul sifr b)its treatment |
e)its treatment c)Practical cases for its treatment ;
f)A man guided by his wife's bridle

8. Sihr an-nazif(bleeding)

3 Sihr at-takhyil (false appearance of objects) a)How does it happen?

Ty S ST PR

a)lts symptoms b)its treatment

b)How to treat it ¢)Practical cases for its treatment

c)A practical case for its treatment r
9. Sihrof impeding a marriage: 2 .

AT R,

aits symptoms




bjits treatment
¢)A practical case for its treatment

dimportant information on sifr

In this chapter, | shall discuss some types of siirin terms of their
effect on a person and the treatment of each type with the Qur'an,
Sunna and invocations of Allah. However, | would like to draw the
reader’s aftention that in this and other chapters on treatment, there
are some methods which are not confirmed by the Prophet in
freating some speclal cases. They are, nevertheless, included in
general principies confirmed by the Qur'an and Sunna. For example,
you will find that the treatment of a disease with a verse of the
Quran is included in the verse

{And We send down, of the Qur'an, that which is a healing and
a mercy fo the believers...) (17:82).

Some scholars hold that the verse refers to healing of psychological
diseases such as suspicion, polytheism, immorality; whiie and others
are of the opinion that heafing in this context is both mental and
physical.

Ancther svidence which s not only clearer, but is also a basic
constituent, in this respect is the hadith quoted by ‘A'isha, when the
Prophet & came home to find a woman treating her with rsqya, and
said: "Treat her with the Book of Allah (the Qur'an)y’

A close examination of this hadith reveals that the Prophet's &
statement is general; not confined to any specific verses or chapter
of the Qurdn. This proves that the entire Quran is a healing.

" Furthermore, practical experience has shown time and again that the

Qur'an is not only a healing to sihr, insanity and jealousy, but also to
physical ilinesses.

¢

One might argue that there should be specific evidence from every
verse we choose from the Quran for the purpose of healing a
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patient. One might also argue that one should wait until confirmation
comes from a hadrth that the Prophet & healed such an iilness with
such a verse. In response to this argument, we say that the Prophet
# laid down a general rule for every rugya |t is reported in Sahih
Muslim that some people asked the Prophst &:. ‘O Allah's
Messenger! We used to do rugya during the Pre-lslamic period of
ignorance,' The Prophet % sald, ‘Tell me about your ruqyass. For
there is no harm in a rzqye as long as it does not contain words of

polytheism."1

According to this hadith, we are allowed to adopt rugya from the
Qur'dn, Sunna, invocations of Allah or the like; or even rugyas which
belonged to the pre-Isiamic period, provided they do not contain a
language of polytheism.

1. Sihr of Separation

Allah % says: €...and they follow what the Satans recited over
Sulaymén’s Kingdom. Sulayman disbelieved not but the Satans
disbelieved, teaching the people sorcery, and that which was sent
down upon Babylon's two angels, Harut and Marut; they taught not
any man, without they said, ‘We are but a temptation; do not
disbelieve’ From them they leamed how they might divide a man
and his wife, yet they did not hurt any man thereby, save by the
leave of Allah, and they leamnt what they hurt them and did not profit
them, knowing well that whosoever buys it shall have no share in the
world to come; avil then was that they sold themselves for; If they

1 Musiim : The Book of As-Salim (64), and in An-Nawaw7 : 14/187.
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had but known. } (2:102)

Jabir 4 reported that the prophet & said: “/bfis would lay his throne
on waber and would send his brigade of demons. The lowest among
them in rank is the one who is most notorlous in stirrlng up #itna
One of the demons would, after a mission, come and say to /bfis, l
have .done 80 and so.' /fblis would reply, ‘You have not done
anything.’ Another one would come and say: 1 have not left such

and such person until | Separated him from his wife® /bis would
come closer to his demon and say, ‘How good you are ™1

AR PR S P

Lt

Definition of Sihr of Separation

it is a sifr which aims to
/ separate between two spouses i
hatred between two friends or two partners P oS

Types of Sihr of Separation

1 Separating a person from his/her mother
2.Separating a person from histher father

3.Separating a person from his/her brother

4 Separating a person from histher friend

§.Separating a person from his/her business partner

6.Separating a person from hisfher spouse. This is the most
dangerous and prevalent type.

1 Muslim in An-Nawawi s 171157,




Symptoms of Sihr of Separation
1.A sudden change in attitude from love to hate.

2 A great deal of suspiclon is aroused between the two people
concerned

3.No excuses are accepted by either party, even if one of them is in
the wrong. .

4.Exagerating the causes of disputes between two people, even
though they may be trivial.

5Changing the mental image that & woman may have of her
husband, or changing the mental image that a man may have of
his wife; 8o that the man would see his wife in an ugly way, even
though she were beautiful. In reality, it is the demon who is
entrusted with the task of performing this type of sfiris the one

who would appear to the husband in her person, but in an ugly
way. By the same token, the woman would see her husband in a

horrible way.
8.The person affected by sir hates anything the other party does.
7.The person affected by sifr hates the place in which the other

party stays. Forinstance, a husband may be in good mood when
he Is outdoors, but when he returns home, he feels quiete

depressed.

According to Al-Hafidh |bn Kathir, the cause of separation between
two spouses through this siir is that each of them appears to the
other as an ugly or il-mannered person.?

1 TafsF Ibn Kath# - 11144
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How does the sihr of separation take
place?

A person goes o a sorcerer and requests that a certain person be
separated from his wife. The sorcerer would ask his client to provide
the name of the person and that of his mother, and tracss of the
poirs.on's smell from hisfher hair, garment or handkerchief etc.. If
this is too difficult to obtaln, the sorcerer would perform sifv-on some
water, then ask his client fo spill it along the way which that person
normally uses. If person crosses the place of water, then he/she
would be affected by sifiz  Ancther way of doing it is by adding the
water into his food or drink.

Treatment
There are three stages of treatment:

First Stage: Pre-treatment Stage

Providing a setting of true faith, by removing pictures from the place
of treatment so that angels may enter it.

Taking any taiisman from the patient and burning it
There should be no music in the place of treatment.

The plaoe‘of treatment sheuld be devoid of any unlawful act, such as
men wearing goid, women without 4745, or anyone smoking.

Lecturing the patient and his family on a/-agida so that their hearts
are cleansed from any attachment to anything other than Allah & %
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Diagnosing the case by asking the patient some questions to check Second. e T 9
for the existence of symptoms, or most of them: Put h :’:ge reatment
r hand on - ad of thé " .
1.00 you sometimes see your wife in an ugly way? w@ﬁ;u diyinh '_th_e' :::’ of the patient and recite the fallowing
2.Do you dispute over frivialities?

3.Do you feel relaxed outdoors, and very depressed at home?
4.Does anyone of you feel uncomfortable during sexual
intercoyrse?

8.Does anyone of you feel nervous during sieep or have
nightmares?

Continue asking questions, and if the patient has two or more
symptoms, resume your treatment.

1.D0 wwdhi’ before starting treatment ask people who are with
you to do the same.

2 If the patient is a female, do not start treatment until she covers
her hair and body, and fastens her garments well so that her
bady is not revealed during the process of treatment.

3.D0 not treat a woman whose face i uncovered who is wearing ‘Aidu billahi mina shaytani rafimi min hamzini wa nafkhini wa
nafthitii, , Bismiliahir-ramanierahiin, akhamdu Wlahi rabbi-

perfume or has anicured nalls itariin, arrahmr
), ar-rahmini rahlir maliki yawini-dinyyaka na' budy w

4.Do not uf:tmaa w;?;an unlnetss one of her mahanm (unlawful :lyyéka nastin 'thdina sirata-Fmustagim smyg:_ladma b:;::t:

persors ™ Mamy) 8 prose layhir ghayri-maghdabi ‘alayhim wa I dnalin,
5.Do not aliow anybody to be present apart from her maharim.
6.Reclte: /& hawla wa /I quwwala g billdhi and Thu biliahi jall wa

ala

Fa

1 Please fiote refesence to this rugya will be tepested Heteinafier as *
o e s rugya repeatedhefemaﬁaas the
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2. Al-Bagara:1-5
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{Bismilishi rahma&nl rahim, alif }m mim, Zalika-ikitdbu 8 rayba
fihi, hudal-limuttagikh, akladina yu'mindna- bilghaybi wa
yugimina-salita, wa mimma razagndhum yunfiqlin, wal-ladina
yu'miniina bim3 'unzila ‘ilayka wa ma 'unzila min gabilka, wa
bil'akhirati hum yaginin, ‘Gid'ika'ald hudan mir-rabbihim wa
'alatka humul-muflihdin. ‘Innal-ladina kafaril sawa-‘'un “alay-him
‘a-‘an-zartahum ‘am lam tunzirhum 1a yu'-mindin)

(‘,.x..'érf
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3. Al-Bagara: 102
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(to be recited several ﬁmes)

‘Aldu  billahi mina shayi@ni rajim, {wat-taba't ma tatid
shayafiinu “ald mulki sulaymana, wa ma kafara sulaymanu wa
takinna shayyatina kafarl, yu® alimGnan-nasas-sihnra wa ma
‘unziia ‘ald-Imalakayni bibabila harita wa marita, wa m3
yu'alimani min ahadin hattd yaqila innama nahnu fithatun fala
takfur, fayata‘allamina minhuma ma yufarriqiina bihi baynal-

mart wa zawjihi, wa m& hum bidharfina bihi min ahadin '3 ~

bilignil-lah, wa yata‘allamiina ma yadhurruhum wa 13 yanfa’
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uhum, wa lagad ‘alim0 lamani-shtarahu mé lahu fi-fakhirati

min khalak, walabi’sa ma sharaw bihi "anfusahum law kand ya’

faman.)

4 AkBagara: 163-4
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‘A'ligu billahi mina shaytani rejim, (Wa ‘ilahukum ‘ildhun
wahidun 1a Maha ‘illda huwwar-rahménur-rahim Inna f7 khalqis-
samawati wal-ardhi wa-khtilafil--lall wan-hari wal-fulkhil-lati tejfT
fll-bahri bima yanfa'un-ndsa wa ma ‘anzalak-lahu minas-sama'i
min mé'in fa'ahyé bihi-'ardha ba‘'da mawtiha, wa baththa fiha
min kulli dabbatin, wa tasrfir-riyydhi was-sahabil-musakhari
baynas-sama'i wal-ardhi |a'ayaatin ligawmin ya' gildn.}

5. "ayatul-kursiy (Al-Baqara:255)
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24‘0;10 billahi mina shaytani rajim,  Allahu 13 H8ha W3 huwwa
al-hayyu-lqayy 18 ta’khuduhu sinatun wa /3 nawm lahu ma fis-
saméwaﬂ wa ma fi-ardhi, man dal-ladl yashfay indshu W3
biidnihi ya“ lamu méa bayna ‘aydihim wa méa khalfahum wa 13

yubiting bishay’n min iimihi Wa bim& shés wasia

kwrslyyuhus-samawati wal-ardh, wa 1§ ya'dduhu hifzubums :
wa huwwal-* aliyyul-* azim.) ’



6. Al-Baqara: 285-6
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*AGdu billahi mina shaytani rajim, ¢amanar-rastilu bima 'unzila
filayhi mir-rabbihi wal-mu'minin, kullun amana billahi wa
mald‘ikatihi wa kutubihi wa rusulini, 12 nufamiqu bayna *ahadin
mirrusulihi wa galu sami‘ na wa ’afa* na ghufranaka rabbana
wa ‘ilaykal-masgir L& yukallifulHahu nafsan ‘illd wus® ahé laha ma
kasabat wa ° alayha maktasabat, rabband 1a tu'akhidnd ’in-
nasind ‘aw akhta’na, rabbana wala tahmil ‘alaynad ‘isran kama
hamaltahu ‘al-ladina min qablind, rabbana wa [atu hammilna
ma 13 tagatalana bih, wafu‘anna waghfidana warhamna °anta
mawldna fansuma ‘aldl-qawmil-kafiin.»
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7. ’ali * imr&n: 18-19
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Addu billahi mina shayténi rajim, {Shahidal-izhu ‘annabu 15
Héha Nla huwwa wal-maldikatu wa “Glul-* itmi ga’iman bil-gist],
1@ igha Ia huwwal- azizu-th akimu, innad-cina * indalighi ‘al-
isldmu, wamakhtalafal-lagina ‘Jtul-kitsba WS min ba* dima
/aahumul-  iimu  baghyan baynahum wa man yaktur
bidyétilati, fa’innal-ldha sari ‘ ul-hisab.)
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8. AlA'raf. 54-56
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"AGdu billahi mina shayi@ni rajim, {Inna rabbalumul-iahul-ladi
khalagas-samawati wal-"ardhi fi sitlati “ayyamin thumma-stawd
‘alai-arshi, yughshi-aylan-nahira yaiubuhu hathithan wash-
shamsa wal-gamara wan-nuja musakharain biramrihi *gla lahul-
khalgu wal-amru tabarakalHahu rabbul-‘lamin, idU rabbakum
tadhamu® an wa khufyatan “innahu (@ yuhibbul-mu* tadin, wa Ia
tufsidi fil-ardhi ba® da Yislah ihad wad-"Ghu khawfan wa fama’ an
’Inna rahmata allahi garbun minal-muh sinin.)

9 ARA‘raf 117-122
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"ATgu billahi mina shaytani rajim, ¢wa *awh ayna ‘i3 a°
‘algi ‘asaka fa'ida hiyya talgafu ma ya*ﬁ(?ﬁn; ::v':zqi? ;T-ﬁ:aaqzz

wabatala ma k&nli ya‘lamiin, Fa ghulibd hunalika wan-galabi

$dghlfin Wa "ulgiyyas-saharatu sajidin. Qald °3
- ) . Qalg : )
&lamin, rabbi miisd wa h&rin.) j amanna birabbil-

These verses must be repeated several times, especlally the verse:
wa uigiyyas-saparaty sgjidina)




10. Yonus: 81-82
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"ATidu billahi mina shaytani rajim, {Falama alqaw, qal;h musi:
ma jitum bihis-sibry, ‘innal-aha sayubtiluhu. ‘innal-Haha

yusfihu ‘amalal-mufsidin. Wa yu higquiHahul-haqqa bikalimatihi
wa law karihal-mujrimiin. 3

These verses must be repeated several times , especially the
verse:
{’innal-laha sayubtifufis. 3

11, Ta-Ha: 69
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Alddu billahi mina shaytani rajim{Wa alyf ma fi yaminika
lalgaf ma sanau, Innama sana‘ kaydu séhirin wa 13 yuflipus-
séhiru haythu ‘atdy

{to be repeated several times)

12. Al-MuU'miniin:115-118
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Atdu billahi mina shaytani rajim, afapasibtum ‘annams
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khalagnskum ‘abathen wa annakum Jaynd la tugaidn,
fata Glaldahu-imalikulbhaqqu 15 i@ha W& huwwa rabbul-*
arshil-karimi, wa man yadu maal-iéhi ‘léhan akhara 18
purhéna lahu bihi, fainnamd bisdbuhu Inda rabbiti, Innahu 12
yuflihul-kéfidn, wa qur-rabbrghfir war-ham wa anta khayrur-

rahimin.

13. As-gaffat: 1-10
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Atdu billahi mina shaytani rajfim & Was-safiati saffan, faz-
zajirdti zajran, fat-talyyati dikran, inna #ahakum lawahid,
rabbus-samawati wal-ardhi wa ma@ baynahuma wa rabbul-
mashérigi, inn@ zayyannés-samaad-dunya bizinatil-kawakibi,
wa hifzan min kulll shayldnin maéric, /& yasmma“ dna al
mala’il-ais, wa yuqdafina min kulli fanibin, duhidran wé lahum
* agabun wésib, Wd man khatifal-khatiata fa ‘atba® ahu

shihdbun thaqib.y
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14. AlAhgaf ; 29-32
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Aldu Dbillahi mina shaytani rajim, {Wa ‘id sarafa filayka
n?f?ran .rr-minal-jinni yastami‘ anal-qur'ana, féla;né hadharlhu
qali ansitd, ta!amé qudhiyya wai-faw ’ila gamihim mundirin gald
ya qawwana.’inna sami' na kitaban “unzila min ba* di ;nﬁsé
rmnuu::dq:qan !:ma bayna_ yadayhi, yahdi “ilal-haqqi wa ’ila tarikin

qim, ya qawmana ’‘ajibil da° hiyyaldahi wa *amini bihi
yaghﬁ[ IakEm min duntbikum wa yujirkum min “adabin *alim wa
man Ief yujib da® iyyal-lahi falaysa bimujizin ﬁ!-a'rdhi wa la
lahu min dinihi *awliyyd *0l&"ika ff dhalalin mubin.) >



15. Ar-rahman: 33-36
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*AGdu billahi mina shaytani rajim, {Ya ma’ sharal-jini wal-insi

‘ini-stataum “an  tanfudu min aqtans-samawé}i walt’ardhl
fanfudd 13 tanfudina WA bisultan, fabiayyi "ala’l rabbikuma
tukadiban, yursaly ‘alaykuma shuwwazun min-ndrin wa nu
hasun fala tantasiran. Fabiayyi "1l rabbikuma tukadiiban. »

16. Al-Hashr :21-24
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ATy billahi mina shayténi rejim, (Law anzaing hagal-
qurana‘ ala jabalin lara aytahu khdshi an mutasaddian min
khashyati-iahi wa tilkal-amthélu nadhribuhd lin-ndsi la‘
allahum yalafakkaran, huwwal-lahul-ladi 13 iiaha Wa huwwa“
dlimul-ghaybi wash-shahadati huwwar-rahmanur-rahim,
huwwal-lahul-iagl [d lidha il huwwalkmalikul-
quddusuy, assalamul-mu minu-Imuhayminu-l azizul-jabbérul-
mutakabbiry, subbénal-tahi amma yushrikin, huwwal-lahu-

Ikhaliqu-1bari ul-mugsawwiry lahul-'asma ul-husna, yusabbihy
lahu ma fis-samawati wal- ardhi wa huwwal- azizul-hakim.)
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17. Aldinn: 1-8 , ahads, wa ‘annd lamasnds-samda fawjadnahd muli:
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Atidu billahi mina shaytani rejim, < Bismiliahir-ratmanir-rahim,

qul hiwwal-lahy apad allghus-samad, lam yalid wa lam yulad
wa lam yakun lahu kufu'an ahad )
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A Tglu billahl mina shaytani rajim,  Qul ‘Ghiyya ayya annahu-
stama‘a nafarun minaljinni faqald innd sami‘ nd quranan ‘
gjaban yahdi ‘War-rushdi fadmannd bihi wa lan nushrika
birabbing ’‘ahadd, waannahu ta* /3 Jaddu rabbind mat-
takhada sah ibatan wa I8 waladan, wa ‘annahu kana yaqalu
safihund © aldl-lahi shatatd, wa ‘annd zananna ‘a-lan faqilal-
insu walfinnu * alak-ahi kadiba, wa ‘annahu kéna rilun minal-
insi ya- addna birjalin minakjinni fazddihum rahaqa, wa
‘annahum zanng kaméa zanantum ‘alan yab® athallahu °

19. Al-Falaq: (Quran:113)
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A'dgu billshi mina shaygani rajim, ¢ Bismillahir-rapménir-rabim, *
qul ‘aldu birabbii-falaq min shami ma khalaga wamin shafm-
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naffathati fil- ugad wa min sharri hasidin igd hasad)

The part

(wamin sharrin-nafigthati fil-* ugadi)
must be repeated several times.

20. ’An-nas (Quran:114)
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ATdu billahi mina shaytani rajim, £ Bismillehir-rahmanir-rafin,
qul ‘algu birabbin-ndsi malikin-ndsi Hahin-ndsi, min sharril-
waswasil-khanndsi-lagdi yuwaswisu ff suddrin-nasi minal-finnati
wan-nas.}

After this rugya, the patient will be in.either of the. following three
conditions:

The First Conditlon: if the patient should have an eplleptic seisure,
and the Jinn that has been charged with the task of i should
speak through the patient, then deal with this Jinn in exactly the
same way as you would treat cases of akfundn (insanity). However,
you should ask the Jinn several questions among ' which are:

What Is your name? What is your rehg;on” If he is not a Muslim, :
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invite him to Islam. But if he is, then explain to him that his working
for the sapiris againet Islam and uniawful.

Ask him the location where the sipr s hidden or buried. But do not
believe him until it has been proven that he is telling the truth. if for
example, he informs you that the sihr is in a certain place, then send
someone to find it f it is found then he is tellmg the truth.
Remember, the Jinn tell many lies.

Ask him whether or not he Is the only one entrusted with the task of
doing s#r: If he has someone else working with him, then ask him to
bring him to you, o that you can talk to him.

Sometimes the Jinn tells you: “A certain person (man) has gone to
the sorcerer and requested this s/be done. In this case, the healer
should not belleve him, as he would want to stir up hostiiity between
people, and his festimony would, in any case, be rejected under
lslamic Law, since he is disrespectful. His disrespectfulness is
evident, as he works for the soecerer. In this context Allah # says:

€O bellevers! If a disrespectful man comes to you with a
tiding, make clear, lest you afflict a people unwittingly, and
then repent of what you have done.) (49:6)

if the Jinnshould inform you of where the sihr is buried and you have
disinterred It, then recite the following verses over some water:
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{wa ‘awh aynd il masé ‘an ‘alqi ‘asaka fa’da hiyya lalqafu ma
yafikin, fawaga* ai-haqqu wabatala ma kénd ya'malin, fa
ghulib hundlika wan-qalabd sghiin wa Ulgiyyas-safaratu
sajidina, qald ‘dmannd birabbil* dlamin, rabbi misd wa
harina) (7:117-122)
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{Fa-lamma ‘algaw qala mdsa ma jitum bihis-sitry, ‘innal-dha
sayubliluhu. fnnal-!éha 17 yuslihu © amalal-mufsidina, wayu

higqul-lahal-haqqa A bikalimathi  wa  law  Karihal
mujrimany (10 :81-82)
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{'Wa algima i yaminika talgaf ma san' innama sana“d Kaydu
sahirin wa 13 yullihus-séhiru haythu 13) (20:69)

Take a pot of water and recite the above verses over the water, so
that the air exhaled from your recitation reaches the water. Dissolve
the s/hrinto the water, be it paper, perfume or otherwise, then pour
the water at a distant location. If the Jinn says that the patient has
drunk the s#i; then ask the patient if he feels any pain in his
stomach. if he does, then the Jinn s telling the truth.

If it is proven that the Jinn is teliing the truth, try to convince him to
get out of the patient and never come back, and tell him that you will
invalidate such sir;, by Aliah’s Leave Afterwards, read the above
verses, and the verse (2:102) over the water, and ask the patient fo
drink from it and to wash himselffherself with it, for few days.

If the Jinn says the patlent has passed over the siir or it has been
done to him through traces of his hair or garments, then recite the
above verses over water, and ask the patient to drink from it and
wash himselffherself with it, for few days, outside the bathroom, then
pour it in & street for instance or in any place outside the washroom
until the pain goes. Afterwards, take a cavenant from the Jinn to
leave and never retum

Ask the patient to visit you after a week, and recite the rugya to him
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again If he does not feel anything, then the sir has been
invalidated. If he should have an epileptic seizure again, then the
Jinn is a liar and he has not left the patient. Ask him why he does
not want to leave. Treat him kindly. If he agrees to leave, then
Praise is to Allah, but if he does not, hit him and recite the Quran, or
use other forms of torture. !f the patient does not become epileptic,
but feeis dizzy or shivers, register dyaf alKursiy repeatedly for an
hour in an audiotape and give it to him fo listen to, with headphones,
three times a day for a whole month:

&
] I A L]

l:_;g;" i ‘é ,A! er}mwb

fop 2 ¢.§',J'f'_;,jf;;_‘;

{Allahu 1g ildha Wa huwwa ‘al-hayyu-lgayy 18 takhuduhu
sinstun wa Ia nawm lshu ma fis-samawati wa ma fil-ardhi,
man gdal-lagl yashfau indahu W& bildninl ya* lamu mé bayna
aydihim wa ma khalfahum wa 18 yuhitdna bishay’in min * imihi
W3 bimd sha'a wasia kursiyyuhus-samawati wal-ardh, wa /g
ya'Gduhu hifzuhuma wa huwwal-* aliyyul- azim.} (2:255)

Ask the patient to visit you after one month. Recite the same ruqra
to him/her, and he/she would -by Allah’s Leave- have recovered by
then. But, if the patient is not cured, repeat the same process by
recording the following chapters from the Quran (As-séfdt Yasin,
Ad-dukhan and AlJinn) and advising him/er to listen to it three
times a day, for three weeks. Hefshe should, by Allah’s Leave,
recover. If he does not, try to prolong the peried of freatment (i.e.
listening to the Qur'an)

The Second Condition: During the recitation of rugya, the patient
should feel dizzy, shiver or have a very bad headache; but would not
become epileptic. In this case, repeat the rugya three times. If
he/she should become epileptic, treat him/her as in the first
condition. If hefshe does notf, but his/her shivering or headache
begin to ease, then recite the rugya to him/her for a few days, and
he/she will recover by Allah's Leave. If the patient does not recover,
advise him/her of the following folliow-up treatment: -

1.Record the chapter as-safiat once and dyal al-kursly several times
on an audiotape and ask the patient to listen to it three times a
day.

2 Advise him to observe salat in a group (salatul jamé &)

3.Advise him to say the following supplication 100 times after sa/@fu/
1afr, for one month: :

(la7iaha ilgllah wahdahu I3 sharika lahu lahulmuk wa
lahuthamd wa huwwa ‘ala kulli shay'in qadin)

Advise the patient him that the pain may increase during the first fen
or fifteen days, but then would abate gradually. By the end of the
month, the pain should have gone. Recite the rugya again, and he
should, by Aliah’s Leave, feel no pain, and the s#7would have been
neutralised. But, the pain may increase throughout the month, and”
the patient may feel a severe tightening in the chest In this case,
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ask him/her to come back, and recite the rugya to himher a few
times. If the patient, by Allah’s Leave, becomes epileptic, use the
same freatment as In the first condition.

The Third Condition: The patient may not feel anything during the
recitation of rugya In this case, ask him/her questions in order to
determine some or most of the symptoms (these questions are
discussed above). If you do not identify any symptoms, assume that
this person is neither affected by sorcery nor ill. To ensure that there
is nothing wrong with this person, you may recite the rugya three
times. I some symptoms exist, and If you repeat the sugya, and,
then, he/she does not feel anything — and this is very rare — do the
following

1.Record the chapters ad-dukhan and alJinn on an audiotape and

advise the patient to listen to it, three times a day.

2.Advise the patient to say (astaghfiiliah) 100 times or more,
everyday.

3.Advise patient to say (/4 hawla wa Ild quwwala /3 billahi) 100 times
or more, everyday.

All these steps should be observed for a month, after which time you
should recite the rugya and follow the treatment as outlined for the
above two conditions,

Third Stage: Post-treatment

If tﬁe patient recovers through your freatment and feels well, you
should praise Allah % Who has made it possible. You should alsf:
feel that you are more in need of Allah’s Support, so that He will
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assist you in other cases. Do not let yourseif be driven by your
success in treating cases of sorcery into a state of arrogance and
denial of Allah’s Support. The following verse indicates that if one
shows gratefulness to Allah 8 for a blessing, Allah % gives him
more;

{And when your Lord proclaimed, ‘if you are thankful surely | wiil
increase you, but if you are thankless My chastisement is surely
terrible.) (14:7)

Yet, the patient may still be exposed to a renewed sifz: [f those who
do s#rieam that the patient has sought treatment, they may go to a
sorcerer to perform ancther s/, In order to avert being afflicted by
sifr a second time, the patient should not inform anybady of his
recovery. In any case, advise him/her:

1.To observe salat in a group (saldtul jama a)

2.Not to listen to songs or music.

3.To make awudhi’and recite dyatul kursiy, beiore going to bed.
4.To say (bismiflah) upon doing any task.

5.To say:

(failghe Wallah wahdahu 18 sharika lah lahu-imulk wa fabul-
hamd wa huwwa ald kulli shay'in gadin

100 times after sa/@tu fajr.
6.To read the Qur'an everyday, or fisten to it if the patient is illiterate.
7.To be in the company of picus pg'ople
8.To observe morning and evening supplications.
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Examples of the Treatment of the Sihr of
Separation '

The First Case: A Jinn called Shagwan

A woman used to hate her husband so much, to the point that the
symptoms of s/ done to her were obvious. She used to feel
uncomfortable not only at home, especially in the company of her
husband, whom she would see in a negative way, as if he were a
savage beast

Her husband took her to a healer, and the Jin7 spoke through her
person and said that his presence in the woman was as a resuit of
sir. His mission was to separate this man from his wife. The healer
hit him very hard, yet he did not respond. The woman’s husband
told me that he had been taking his wife to the healer for a month,
until the Jinn told him to divorce his wife. Unfortunately, the man
fulfilled the Jinr's request, and divorced his wife, an initial divorce.
Afterwards, he brought her back, and she recovered for a week. But,
the Jinn returned to her, and this is the reason the man brought her
to me. | recited some verses of the Quran over her, then she
became epileptic. This is the summary of the conversation which
took place between me and Jinn

Me: “What is your name?”
Jinm. “Shagwén ”

Me: “What is your religion?”
Jin. “Christianity.”
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Me: “Why did you enter into this woman?"
Jinm: "in order to separate her from her husbhand ”

Me: “I have a proposal for you. If you accept it, then praise is due to
Allah. But if you do not, you will have a choice.”

Jinm: “Do not tire yourself. | will not go. Her husband already tried
by taking her to such and such healer ...

Me: “| did not ask you to get out from her.”
Jinrr “What do you want, then?*

Me: “l would like to Invite you to embrace Isiam. If you accept, then
praise is due to Allah. Otherwlse, there is no compulsion in religion.”

| kept on inviting him to Isiam, and after a prolonged debate, he
eventually embraced Isidm. So, | asked him:

Me: "Have you truly become a Muslim, or are you just tricking me?”

Jimz “You cannot force me to become Musiim, but | have done it
from my heart, but .."

Me: “But what?”

Jine “Now, | see before me a group of Christian Ji who are
threatening me, and | am afraid they will kill me.”

Me: “This is an easy matter. if it is proven to us that you have really
become a Muslim, then we wiil give you a strong weapon which will
prevent any of them from coming near you.”

Jinm "Give ittome then "
Me: “No, not until we finish our discussion >
Jinm “What else do you want?”

Me: “To prove that you have become a true Muslim you should get

out of this woman."
Fz
Jinm. “Yes, | have become a Mustim, but how can | escape from the

Sghie"
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Me: “This is easy, if you agree with us.”
Jinm “Yes.”
Me: “Where is the object used for sihrthen?”

Jinr. “Buried In the backyard of the house where the woman lives.
But | cannot exactly determine the place because, thers is another
Jinn employed as a guard over i, and every time the place becomes
known, he transfars It to another place.”

Me: “For how long have you been working with this sahir?”

Jinr. For about ten or twenty years ~/ have forgotten Mrellm' it’was
fen or twenty- and | have Inhabited three women before thig lady.

The Jinn recounted the story of the three women. When it became
clear to me that he was telling the truth, | told him:

Me: “Take the weapon | have promised you.”

Jinyr. “What is #t?"

Me: “dyatul kursiy. Every time a Jinn comes near you, recite it and
he will run away from you. Did you memorise it?"

Jinm. “Yes, | memoriged it from the women, because she used to
recite it often. But, how can | escape from the sahir?”

Me: “Get out now and go and live in Makka"among the believing
Jinn”

Jinr. “But, will Allah accept my repentance after all these sins:‘? |
have tortured this woman and other women before her, so much.

Me: “Yes, for Allah says: {Say: ‘O my peopl? who have been
prodigal against yourselves, do not despair of Aliah’s Mercy; surely
He is the All-forgiving, the All-compassionate.)” (39:53)
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The Jinn cried, saying: “When | get out, ask this woman to forgive
me for torturing her” He then promised to leave and he did.
Afterwards, 1 recited some of verses of the Qur'an over some water
and | asked the woman’s husband to sprinkle it on their backyard.
After quite a long while, the man informed me that his wife was well.
The woman’s recovery was not due fo me, but everything was from
Allah

The Second Case: A Jinn Placed Sihr Inside a Piflow

A woman's husband came t¢ me and said: “| have been involved in
severe squabbles with my wifs. She hated me and cannot bear to
hear a word | say, and she wants to separafe from me She feels
relaxed at home when | am not there, but once | walk in, she
becomes agitated as If her body were fuming with anger.”

When the woiman first heard the rugya, she felt that her limbs
became numb, her chest became tight, and she got a headache.
However, she did not become epileptic. | gave her an audiotape with
some verses on [t and advised her to listen to them for a period of
forty five days, and that they revisit me. After forty five days, her
husband visited me and sald that something amazing had happensd.

‘Something good', | wondered.

He replied: “After forty days, my wife became epileptic and the Jinn
spoke through her person, saying, ‘| would inform you of everything
provided that you do not go back to that healer. My presence in this
woman was the result of s/ If you want to know whether | am
telling the truth or lying, bring that pillow -Ae pointed to a pillow in the
room- and open it. You will find the object of s/ therein’ They
opened the pillow and, in fact, found pieces of paper with writings
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and figures on them. The Jinn said fo them: ‘Burn them, so that the
sihrwould be neutralised. Now, | will get out of her and never come
back, but on condition that | appear to her to shake hands with her.’
The man replied, ‘alright’ The woman awoke and stretched her
hand as If she were gresting someong.

When the man finished the story, | fold him that he had made a
mistake by letting the Jinn shake hands with his wife because, it is
unlawful. It is confirmed by the hadfth that the Prophet & forbids a
man to shake hands with a strange woman.

After a week, the woman became ill again, and he brought her to me;
and hardly had | said (quf a'dzu billshi mina shaytani rajim) than the
woman became epileptic, and the following conversation betwaen
me and the Jinn took place:

Q: “You liar, why did you come back?”
A: 1 will tell you everything, but do not beat me.”
Q: “Alright!” .

A “Yes, | lied to them, and it was me who placed the pieces of paper
inside the pillow so that they would believe me. | did not get out of

her.” .

Q: “So, you are tricking them ”

A: "What can | do when | am tied up to her body through s

Q: "Are you a Muslim?”

A: “Yes”

Q: “A Muslim should not work with a séfir, because it is unlawful,

and sifr is among the serious sins.. Do you want to go to
Paradise?” :

A: “Yes, | want fo0.”
Q: “Then, leave this sdpi, and go and worship Allah # with the
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believers because, the path of sahir is ey
! 4 a path of m :
and hell in the hereafter ® isery in this life,

A: “How can | do that while the sahir controls me?”

Q: “Yes, he oonttolst you with your sins, but if you sincerely repent,
Allah will not give him the opportunity to control you anyrore: {And

Allah will not grant the unbelievers any wa j
A Y way over the believers.)

A: ‘] now repent | will get out and n
ever retun.” He mad
promise to Allah 8% not to return and then left. .

Al-hamau lilah wahdahu wa 1§ hawia wa g quwwata ilid billah. After

a v:hite, the woman’s husband came to me and said that his wife was
well,

Th.e Third Case: This is the last case | treated before
writing the present book '

A man brought his wife for treatment, saying: “She hates me and
does not want to be with me, despite the fact that i love her, This
hatred came suddenly, without any prior symptoms.”

After listening to the rugya, she became epileptic, and the following

conversation fook place between me and the Jinn
through her person: o spoke

Q: “Are you Muslim?”
A “Yes, lam~

Q: “Why do you posess this woman?”
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A: “| came through s#r done against her by a woman, who placed it
inside a bottle of perfume which was with her. I used to stalk her for
a while, until one day a thief broke into the house, the woman (l.e.
the present patient) was frightened and so | entered into her *

it is worth mentioning, in this context, that the sdhir would send a
Jinn 1o stalk the targeted person for a while, waiting for the right time
to come. There are four occasions when a Jinn may enter & person:

1.Extreme fear

2. Extreme anger
3.Extreme unawareness
4 Indulgence In pleasure

If a person is in one of the above states, the Jinm would be able to
enter However, if a person invokes Allah # and is clean (in a state
of wuohi), then Satan cannot touch him. According to what most of
the Jinn told me, if they were truthful, if a person invokes Allah % at
the time a Jinn is about to enter in him, that Jinn bumns. Therefore,
the moment of the Jinids entry into a person is one of the most
difficult experiences in the Iife of the Jinn himself.

A: “This woman is a good and humble person.”

Q: “Then, get out of her for the sake of Allah’s obedience and do nof
come back. *

A “Provided that her husband divorce the other woman.”
Q: “Your condition is rejected. Get out or we will harm you.”
A “Alright, | wilt get out”
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He got out, and all praise is due to Allah %, | further explained to the
woman’s husband that the Jinr's story of a woman who did the sir
against his wife, was a fabrication because the Jinn tell lies in order
to cause divisions between people. | advised him not to believe what
the Jirn had said.

The Fourth Case: A Jinn Wanted to Enter Into a Healer

One healer said: “A man brought his wife for treatment and said that
his wife hated him very much and felt relaxed at home, during his
absence.”

When | asked few questions, it appeared to me, from the symptoms
she had that she suffered from s/ir of separation. After fistening to
the rugya, a Jinn spoke In her person. Here is a summary of our
dialogue:

Q: “What is your name?”

A: "1 will not tell you my name.”

Q: “"What is your religion?”

A: “Isldm.” '

Q: “Do you think it is lawful for a Muslim to torture a Muslim?”

A- “l love her, and | am not torturing her. All | want is that her
husband should keep away from her.”

Q: “You want to separate them, don't you?”
A: “Yes.” &
Q: “You cannot do that Get out of her, for the sake of Allah’s
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obedience.” .

A: “No, | love her."

Q: “But she hates you.”
A: "No, she loves me.”

Q: “You are a llar. She hates you and that is why she has come here
to get you out of her body.”

A: "1 will not get out.”
Q: “Then, | will burn you with the Qur'an (by reciting verses).”

| reclted some verses over her and he screamed.

Q: “Will you gst out now?”

A “Yes, but conditionally

Q: “What is your condition?”

A: “To get out of her and to enter in your body.” .

Q: “All right, get out of her and enter intc my body if you can.”

The Jinn waited for 8 moment then cried.

Q: "Why are you crying?”

A: “No Jinn can enter into your body today.”
Q: “Why?"

A: “Because this morning, you said: »

(/aitaha ill@llah wahdahu 1§ sharika lahu lahu-imuk wa lahul-
hamd wa huwwa ‘alé kulll shay in gadir)
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100 times.

And the Prophet # was truthful when he said: “Whosoeaver says:

(lailgha iallah wahdahu 18 sharika flahu lahulmuk wa
lahulfamd wa huwwa ald kullf shayin qadir)

100 times a day, will have a reward equal to the manumission of 10
slaves, will have ten good deeds added to and ten bad deeds erased
from his register, and will be protected by this supplication the Satan
throughout the day until the evening. No one is beiter than he who
says this supplication except a man who says more,™

1 Al-Bukhar7: (in Fatf Al-Bdri, 6/338) and Muslim (An-Nawaw? 17/17)
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2. Sitr A-Mahabba / At-Tiwala (Love)

The Prophet % said: “Ar+ugd, at-ftama’im and at-fiwala are acts of
polythelsm 1 .

According to Ibn Al-Athlr, at-fiwala is a type of sifir which makes a
man love hig wife, The reason why this type of s#ris classed by the
Prophet @ as an act of polytheism is because those who have it
done for them belleve that it has an effect and does the opposite of
what Allah % has prescribed. 2

| would like to emphasise that the ruqya referred to in the above
hadith is the one which seeks the asslistance of Jinn and devils and
consists of acts classed as polytheistic. However, the ruqya which is
based on the Quran and lawful supplications of Allah is lawful,
according to scholars. It is reported in Sahilt Mus#im that the Prophet
& was quoted as saying: “There Is no harm in using /uqya as a
means of treatment provided it does not consist of anything
polytheistic.”

Symptoms of Sihr of Love

1.Excessive love and passion.

2.Extreme desire to have sexual intercourse

3 Impatience of remaining without having sexual intercoutse.
4 Extreme lust at the sight of one’s wife.

5.Blind obedience to one’s wife

1 Transmitted by Imam Ahmad (1/381), Abli Dawiid (3883), Ibn Majja
(3530) and Al-Hakim (4/418)
2 An-Nihaya : 1/200
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How the Sihr of Love Takes Place?

Marital squabbles often happen and are resolved within a short time,
and life goes back to normal between a man and his wife, However,
a woman who cannot show patience, would immedfately go fo a
sahir and ask him to work out a sir which would Iet her be very
much loved by her husband. This may be due to a defect in her
faith, or to her ignorance of the fact that thig is unlawful. The sapir
would ask her to provide a trace of her husband’s scent (a
handkerchief, cap, piece of cloth or flannel) provided that these items
contain the smell of her husband’s sweat so they should not be new
or clean. The sah# would take some threads from these items, blow
on them, tle a knot around them, and ask the woman to bury them in
a deserted place. The s&fir would also prepare a spell In water or
food -the worst sihr is done in fitth or menses discharge- and ask the.
woman to put it in her husband’s food, drink or perfume.

Adverse Effects of Sihr of Love

1 Sometimes a man falls ill as a result of this sihr. | even heard that
a man was Il for about three years.

2 Sometimes the s/ backfires, and the man would hate his wife.
This is due to a lack of knowledge of the principles of sér:

3.Sometimes a woman asks the safir to prepare a double-effect sihr
which makes her husband love her alone and hate all other
women. This results in the man’s hating his mother, sisters,
matemnal aunts, paternal aunts and all female kinship.

4.Sometimes the double-effect sihr backfires, and the man ends up
by hating all women, even his wife. | knew a similar case in which
a man hated his wife and sventually divorced her. The woman
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went back to the sorcerer to cancel the sihr, only to find that the
sahir had died.

Causes of Sihr of Love

1.Marital squabbles
2 The woman runs after her husband’s wealth, especially if he is rich.

3.The woman suspects that her husband is going to marry another
woman -aithough this Is lawful under Islamic Law- and there is no
harm In it However, a woman of the present time, especlally one
influenced by the destructive media, would believe that if her
husband wants fo marty another woman it means that he does
not love her anymore. This is a gross mistake because there are
several factors whioh cause a man to marry up to four women,
despite his love of the first wife. There is, for instance, his desire
to have many children, hig inability to stay without sexual
intercourse during his wife’s menstruation, during her post-natal
bleeding (damu an-nifds), or his intenton to establish a
relationship with a certain family.

Lawful Sihr
This is my advice to a Muslim woman that if she wants to enchant
her husband, she can do so by: '

- Making herself look very beautiful and attractive to her husband,
without letting him come across any ugly feature or unpleasant smell
in you.

- Giving him 2 nice smile.

- Talking to him nicely.

- Keeping good company with him
- Safeguarding his wealth
- Taking good care of your children

- Obeying him in all matters, except a matter in which he obliges you
to disobey Allah.

However, there is a stark contradiction in our society today,
concerming these matters. For example, if a woman is invited to a
party at her friend’s, she would wear her best dress and her best
jewelry as if she were on her wedding night. When she comes back
homs, she takes off her jeweiry and puts it back for the next party or
the next visit, whilst her poor husband, who has bought that jewelry
and that dress is deprived of enjoying her wearing them. He always
sgeg? her in old garments, with the smell of cooking, onions and
gariic. '

If she were a bit considerate, she would realise that her husband is
the one who deserves to see her In such a beautiful appearance.
Therefore, when your husband goes to work, try to finish the
housework, then wash yourself, make yourseif look beautiful and
attractive, and wait for him. When he comes back home, and sees a
beautiful woman before him, finds dinner ready and a tidy home, his
love for you will Increase and he will feel very much more attached fo
you. Hence, this is the lawful form of s#, especially if your intention
in making yourself look bsautiful is to obey Allah and help your
husband abstain from locking at other women, A person who is full
up (has eaten food) does not have a desire for food, but a person
who is deprived of food has a craving for it




Treatment of Sihr of Love
¢

1. Recite the rugya mentioned in the second stage (treatment),
omitting verse (2:102), and replacing it with (64:14-16):
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taghfird fa'innal-ldaha ghafun rapim. ‘Innama amwalukum wa
awiddukum fitnatun wal-idhu ‘indahu ajrun azim, fat-laqgi-idha
mastat a'tum wasma'd wa aff wa anfiqd khayran I anfusikum
wa man yiqga shuhha nafsiti fa'0i8 tha humul-mufiian.y

{You who believe, some of your spouses and children may be
your own enemies, so beware of them! Yet if you pardon,
condone and forgive, Aliah will be Forgiving, Merciful. Your
wealth and your children are simply a testing. Yet, Allah holds
a splendid fee. Heed Allah however you can manage to; hear,
obey, and spend money on one another Those who feel
secure from their own soul's grasping, will be successful}

2. In most cases, the patient does not become epileptic, but his/her
timbs become numb, hig/her chest tightens, he/she has a headache
or a bad stomachache, especially if hefshe happens to have drunk
the object of sér (a fluid, for instance, mixeed with water or a drink,
in general). The patient may also vomit. If he/she feels pain in
his/her stomach and wishes to vomit, recite some the following
verses of the Quran on some water and tell himfher to drink it in
front of you:
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Slami n, rabbi misé wa haranay (7:117-122)
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‘Aidu billahi mina shaytani rafim{ Wa alki maff yaminak ta-vlkaf
ma sana'd innama sanat kaydu sahirin wa 13 yullihus-sahirt

haythu ata} (20:69)
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A‘Gdu billahi mina shaytani rajim, € Aflahu Ia iaha g huwwa
alhayyu-lgayyum 1a ta’khuguhu sinatun wa /& nawm lahu ma
fis-samawalti wa mé fil-ardhi, man dal-ladi yashfa'u indahu g
bi'idnihi ya“ lamu ma bayna ‘aydibim wa ma khaffahum wa 13
yubitdna bishayin min® imihi ‘lla bimd shaa wasia
kursiyyuhus-samawali wal-ardh, wa Id ya'ddubu hizuhumé
wa huwwal-* aljyyul-* azim.y (2:255)

If she vomits yellow, red or black substance, then the siir has been
invalidated, and all praise is due to Allah. Otherwise, advice him/her
to drink from the water for three weeks or more, until the sir has

been neufralised.

The patient's wife must not learn about her husband's treatment,
because she may go to the s3hiragain and request another spell.




An Example of the Treatment of the Sihr of Love:
A Man Guided by his Wife

A patient informed me that he was leading a normal marital life, until
fow months ago when he began to fesl strange.

He said, “1 cannot stop thinking about my wife when | am at work,
and when | come back home from work, | start looking at her. If |
have guests, | would leave them alone, from time to time, in order to
see her | feel extremely jealous for her. [ keep a lot of company
with her, and it seems as if she were guiding me. When she goes to
the kitchen | follow her, when she goes to the bedroom | foliow her,
and when she tidies the house, | follow her. | do not know what
happened to me. if she requests something from me, | would fulfill it

straightaway "

| recited some verses of the Quran on some water and ordered him
to drink and wash from it, for three weeks, and to visit me
immediately after this perlod, without his wife's knowledge. . After
three weeks, he came and informed me that things had gone back to

normal, but not completely. So, ! repeated the treatment, and he
eventually recovered.
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3: Sihr At-Takhyil (False Appearance of
Qbjects)

Allah % says:

(They said, "Moses, will you throw something down or shall we
be the ones to throw.” He sald, “You throw!” So when, they
charmed peopie’s eyss and overawed them. They produced a
splendid sz And We revealed to Moses: ‘Cast thy staff’
And lo, it forthwith swallowed up their lying invention. So the
truth came to pass, and false was proved what they were
doing. So they wers vanquished there, and they turned about,
humbled. And the sorcerers were cast down, bowing
themselves. They said, ‘We believe in the Lord of a-Alamin
(Jinn and mankind), the Lord of Moses and Hariin,)
(7:117-122)

{They said, “Moses, either you will cast (something) or shall
we be the first to cast (a spel)? It seemed to him under the
effect of their sifirthat their ropes and stuff were sliding )
(17:65-66)

Symptoms
1.A fixed object would appear to be mobile, while a moblie object

would appear to be fixed for the viewer

2 A smail object would appear large, while a large object would
appear small for the viewer.

3.The faise appearance of objects: Under the effect of the magic of

Pharaoh's sorcerers, ropes and rods appeared to viewers as real
shakes.
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How this is Achieved

A magician would show the viewers a familiar object; thgn with an
incantation and the support of some demons, the object would

appear in a form other than its real one.

Someone told me that one day a magician recited an incantation and
made an egg turn at a high speed.

Another told me that a magician recited an incantation which made
two stones fight like a pair of rams.

These are all the tricks a sapir uses in front of people In :m'der to
obtain their money or display his dexterity. Some'times, he includes
this type s#rin other types, In the sifir of saparation, for example, a
man would see his wife in an ugly image, and in the sﬂ;frof love, he
would see the opposite. These types of si are different from
charlatanism, which relies on the rapid movement of hands.

How to revoke it

This type of sifiris revoked with all the supplications which expel the
Jinnout of a place, in general, such as:

1. Announcing the Agin.

2 Reciting dyatul kursty.

3. Reciting lawful supplications for the expulsion of the Jinn from a place.
4. Saying bismillah,

provided a person is in a state of wuohir. If you follow ttfese
measures and could not revoke the sghirs tricks, then he_n§ a
magician who relies. on the rapid movement hands; and not a sa&hir.
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An Exampleof the Treatment of Sihr At-

Takhyil: A Sahir who made the Mushaf (copy of
the Quran) Turn Around

Some lime ago in a town, there was a magician who used to display
his skillful tricks in front of people by making the mushafturn around,
One day, he tied the musharf with a string from chapter Yash (386),
then tied the sfring to a key, and suspended the mushaf |n the air
He recited an Incantation on the mushafand ordered it to turn right
The mushafturned right in a fast and amazing way. He then ordered
it to tumn left, and the musharf would stop and turn ieft in ‘a fast and
amazing way; without moving his hands. Peopie saw him do it so
many times until they were nearly impressed by his tricks, especially
hls magic involved the mushar:

What is commonly known among people is the fact that Jimn cannot
touch the mushat When [ leamt about the man’s magic, a friend of
mine and | went to see him, | was in my last year at high school, and
| chalienged him, in the presence of people, to do his tricks with the
mushaf. People were surprised to hear of such a chalienge,
because they had seen the magician do his tricks so many times
before. As the magician tied the /mushafwith a string from chapter
Yasin (36), to a key and held the key in his hand In front of the
crowd; | Instructed my friend to sit at one side of the crowd and to
recite dyatul kursiy, repeatedly, while | sat at the other side and
began to recite dyaiu/ kursiy, silentty. When the magician finished
reciting his incantation, he ordered the muspafto tun right; but It did
not move. He then recited another incantation and ordered it to turn
left, but it did not mave. Hence, Allah % humiliated him in front of the
crowd:

€Allah will support those who support Him (defending His religion)}
and the magician felt small in the eyes of his audience. #
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4: Sihr AlJunin (Lunacy)

Kharija Ibn saldt reported that his paternal uncle went to the Prophet
@ and declared his conversion to Islam. On his way back, his uncle
passed by a peopie who had fettered a lunatic in chains. They said:
“We were told that your companion (the Prophet ®) has brought
good with him. Do you have anything with which to cure our
lunatic?” | recited a~Fatiha and he was cured. They gave me one
hundred sheep and then approached the Prophet # to inform him of
it He asked: “Did you say anything other than this?” | replied: “No.”
He said: “Take it, for by my life, some would accept In return for a
false rugya, but you have done this with a genuine one.” According
fo another narration, “‘the man cured him by reciting a~Fatiha for
three days, day and night; whenever he finished reciting It, he would
gather his saliva and spit”

Symptoms

1.Severe absentmindedness and forgetfulness.
2.Confused speech

3.Bulging eyes and deviation of sight

4 Restlessness

5 Inability to do a task regularly.

8.Disnterest in one’s appearance

7.In severe cases, one can tell from a lunatic's face that he does
know where he is going, and he would probably sleep in derilict
places.
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How is it done?

The Jinn entrusted with the sihr enters into the targeted person and
setfies in his brain, as instructed by the sa@hir He then begins
pressing on the brain cells for thought, memory and behaviour; or
managing them in a way which only Allah % knows As a resuit,
symptoms appeat on the victim.

Treatment of Sihr Al-Junin (Lunacy)
1 Recite the rugya mentioned in the second stage (treatment).

2if the patient becomes epileptic, follow the same steps as
mentioned above.

3.If he does not become epileptic, repeat the same rugya three fimes
or more. Then, record the following chapters on audiotapes and
advise the patient to listen to themn two or three times a day for
one whole month: AlBaqara, Hdd, Al-Hijr, As-safidt Qaf Ar-
Rahmaén, Al-Mulk, Aldinn, AL-AS, Az-zalzals, Al-Humaza, Al
Kafirdn, A--Falag, and An-nds. Note that the patient may feel
uncomfortable listening to these chapters and may become
epileptic during such a period and the Jinn may speak as a result.
The pain may increase for fifteen days, then ease gradually and
completely subside by the end of the month. At this time, recite
the ruqya only to check that the patient has in fact been cured.

4.The patient must not take tranquilizers during the course of
treatment because they would affect him.

5. You may use electric shocks during the course of treatment, sincg
they would harm the Jinn, speeding up the recovery process.
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6.The period of treatment can take less than a month, but may take
up to three months or more.

7.During the course of treatment, the patient must avoid committing
a sin, be they major or minor, such as listening to music, smoking,
neglecting the performance of sa/df on time, and not wearing a
hiiab (for a woman.)

8.If the patient feels a stomach-ache, then it is evident that he/she
has had the sirin his/her food or drink. In this case, recite the
entire verses of ruqya over some water and advise the patient to
drink it during the period of treatment in order to prevoke the sifr
to react inside his stomach or cause him to vomit it out.

Examples of the Treatment of Sifir Al-Jundn
(Lunacy)

Case One

A group of men came to me with a young man tied up in shackies.
As soon as the young man saw me, he kicked with his foot and undid
the shackles, but the men grounded him. | began reciting some
verses of the Quran, and every time | did, he would spit on my face.
| finally gave the men some verses of the Quran recorded on
audiotapes and advised the men to make him listen to these for a
perlod of forty five days, and then to consuit me after this period.
After forty five days, the young man who was once a lunatic came to
me in a sound state of mind and apologized for what had happened
despite the fact that he was unaware of the incident. | recited the
ruqya for a second time, but there was no reaction on his part, which
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meant that he had recovered. He asked me if he owed a specific
sadqa for his treatment, so | advised him that he was not obliged, but
| recommended that if he wanted to give sédagz to the poor among
his fellow countrymen or fast to show gratefulness to Allah &, then
that wouid be a good act.

Case Two

A young man came to me and explained that he was losing his mind
and that he was not happy with his behaviour. ! recited a rugya to
find that he appeared to have been suffering from the sir of lunacy,
which was probably done fo him as he was about to get married, |
recommended that he should listen to some verses of the Qur'an
which | recorded on audiotapes for him, and also gave him some
water to wash with or drink, telling him to visit me after a month.
Approximately twenty days later, one of his relatives came and
informed me that the young man recovered and finally got married,
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5: Sihr Al-Khumill (Lethargy )

Symptoms

1.Love of seclusion.

2.Absolute introversion.
3.Constant silence.

4. Anti-sociability.
5.Absentmindedniess

6.Frequent headaches
7.Quietness and constant lethargy.

How this happens

A sahirwould send a Jinn to the targeted person, instructing him to
settle in his brain and make him infroverted and lonely. The Jinn
would do his best to carry out the mission, and the symptoms of this
sihr would appear, according to the strength and weakness of the
Jinn entrusted with the task.

Treatment

1.Recite the previous rugya.

2 If the patient becomes epileptic, talk to the Jinn, following the steps
gof out abave.
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3.If he does not become epileptic, record the following chapters on
three audiotapes and advise the patient to listen to one In the
moring, one at a-asr and one at bedtime for forty five days.
The period may be extended to sixty days: AL-Fatiha, Al-Bagara,
All Imran, Yasin, As-Saffdt, Ad-Dukhkhén, Az-zarival, Al-Hashr,
Al-Ma ary, Al-Ghashiyys, Az-Zalzala, AFFQarfa and Al-Muawwizaf
(chapters 113-114)

4 The patient will - by Allah’s Leave - be cured by the end of the
mentioned period.

5, Advise the patlent to avoid taking tranquilizers.

6.If the patient feels a stomachache, recite the verses of rugys over
some water and advise hinvher to drink it for the period
mentioned.

7.lf the patient feels a constant headache, recite the verses of rugya
over some water and advise him/her to wash himselffherself with
it, every three days during the mentioned period, on condition that
the patient does not add fresh water to it, nor heat it up. The
washing must also take place in a clean place.
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6: Sihr Al-Hawatif (Bad Dreams & Hearing
Voices ) ' -

Symptoms
1.The patient experlences nightmares. .
2.The patient sees In a dream as If someone were calling him.

3.The patient hears voices talking to him when awake, but cannot
see where these voices are coming from.

4. The patient hears much whispering (A~Waswas)
5.The patient is very suspiclous of hisfher friends and relatives.

6.The patient dreams of seeing himself/herself falling from a high
place.

7 The patient dreams of seeing himselffherself being chased by
animails.

How this is Achieved

The séhirinstructs a Jinn to appear fo a person both in dream and in
reality, in the form of savage beasts attacking him; to call him when
awake in voices which he recognises and which he does not; to
cause him to suspect people that are close to him and people who
are not. Symptoms may vary according to the power and weakness
of the sir. They may Increase to the point of reaching lunacy and
may also diminish to the point of being a mere whispering.
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Treatment
1.Reclte the rugya of sifirto the partient.

21f the patient becomes epileptic, treat him in the way prescribed
above,

3.1f he does not become epileptic, advice him to do the following:
a) Making wuohd” before golng to bed and reciting Syatu/
kursiy) '

b) Joining both arms closer to the face, reciting a/~mu awwizat
(Quran:113 and 114), spitting onto the hands, and rubbing
the body three times before going to bed.2

¢) Reciting or listening to Ag-s&f&t in the morning and Ad-
aukhén before going to bed.

d} Reciting or listening to A+Bagara every three days.

e) Reciting the last two of verses of A‘Bagara before going to
bed.?

f} Saying the following supplication when going to bed:
Bismillah wadatu janbi; allahumma-ghlir ¥ danbi wa

akhsi’ shaytdni wa fukka rihani, wa-fainf i an-nadiyyi a/-
ajas

(In the Name of Allah, I have laid down ON my side O Allah!
forgive me my sin, drive away my devil, free me from my
responsibility, and place me in the highest assembly of
angels).

1 Al-BukharT; (Fath Al-Bari: 1/357) and Muslim (An-Nawaw? 17/32)

2 Al-Bukhér7: (Fath Al-BarT: 11/125) 7
3 Al-Bukh&r7: (Fath Al-BéarT: 1/318) and Muslim (An-Nawaw# 2/920)

4 Transmitted by Abii Dawid, No 5054
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g) Listening to Fussiiat Al-Fath and A-Jinnthree times a day. | 7: Sihr Al-Maradh (liness)

These instructions should be followed for a period of one whole
month, after which the patient will — by Allah’s Leave — recover.

Symptoms

1.Constant pain in one part of the body.

2 Epllepsy.

3. Paralysis of one area of the patient's body.
4 Total paraiysis of the body.

5 Disabllity in of one of the sense organs.

! would like to emphasise fhat some of these symptoms may be
similar to those of a normal physical iilness. In order to distinguish
between the symptoms, the healer should recite the rugya over the
patient. if the patient feels dizzy, becomes numb, has a headache,
or if there is a change in the patient’s body during the recitation
process, then the healer should assume that these symptoms pertain
to the use sihr. But if the patient does not react to the rsqye, the
healer should advice the patient that he/she suffers from a physical
iliness and shiould consult a doctor.

How this is Achieved

It is common that the brain is the main regulator of the body Thig,
» means that every human organ has a control cenire in the brain,
from which It receives codes. For example, if you try to put your
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finger In a fire, the finger sends a fast code to the sense centre in the
brain, and then receives orders from this centre, waming it to keep
away from the source of danger. In response, the hand moves away
from fire. This interaction takes place within a fraction of a second:

{This is Allah’s Creation; now show me what those have
created that are part from Him!)

(31:11)

Through this sifr, a Jinn seftles in a person’s brain, in the sensual

centre of hearing, sight, fegling of the hand or the leg, as directed by
the sapir. As a result, the response of a limb may be one out of

three conditions:

1.The Jinn may -with Allah’s Abillty- completely prevent signals from
reaching & limb or organ. As a result, a limb stops functioning, so
the patient may become blind, dumb, deaf or physically

paralysed.

2 The Jinn may —with Allah’s Ability— sometimes prevent signals from
reaching a limb or organ, and may sometimes let them reach it
As a result the limb or organ sometimes functions and

sometimes does not

3.The Jin7 may cause the brain fo send fast successive signals
without any reason. Consequently, the limb may become frigid
and unable to move, even if it were not paralysed.

However, any harm a person sustains, under the effect of sifir
depends on Allah's & Wi, which should not surprise you.

€ ..yet they did not hurt any man thereby, save by the Leave of
Aliah.) (2:102).

Yet in the past, many doctors would neither acknowledge nor believe
this fact. However, when they witnessed several cases, they had no
choice but fo believe and submit to Allah’s % Ability. One day, a
doctor came to me and said: 1 have come to see you about an issue
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which has shocked me.®
[ sald: “What [s it?”

He said: ‘A man brought his paralysed to me for freatment When ]
examined him, .l found that he was suffering from a disease in his
vertebrae; a disease which, according to doctors, is incurable

whether through surgery or otherwise. A few weeks later, the mar;
came and | asked him about his paralysed son. He said, ‘,Praise be
fo Aliah, .my $on now can sit down and walk’ [ said, ‘Who has
mtgd him?'  He replied, ‘Wahid (author of the Arabi'c version)y

him.’ls the reason | have come, to find out from you how you treated
| sald: “f recited some verses of the Quran over him, then reclted a
nuqya on al-habba as-sewda’ (black seed oil) and advised them to
rub it over the paralysed areas of his body.”

Treatment

1.Reclte mqya on the patient three times. If he/she becomes
epileptic, follow the same steps of reatment as speciflad above,

2 if the patient does not become eplleptic, but feels slight changes:

a)Record the following chapters on an audiotape and advise
hlmlI'mr to listen to them three times a day: ALFdtiha, Ayatu/
kursly, Ad-Dukhkhén, AJinn, any other short chapt-ers of the
Quran and Al-Falsgand An-Nas)

b)Re‘cite the fo!lovaing fugya over black seed oil and advise
him/her to rub it on his/her forehead and the painful area In

his/her body in the morning and evening: Py

CJALFatiha
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{Allahumma rabba an-nisi, aghibi-ba'sa washfi anta
shalf 1a shiffia illd shifduka shifdan 13 yughadiru
sagama). '

Advise the patient to follow these instructions for a period of
sixty days. However, if he/she does not recover, recite the
rugya ancther time and advise him/her to follow the same
instructions for the same period, according to your judgement
and the improvement of his health condition,

Examples of the Treatment of Sihr Al-Maradh
(IMness)

A gir]l who did not speak for a month

A giri was brought to me by her father and brother. She was
speechless, and could not even open her mouth to eat or drink. Her
family wouid forcibly open her mouth and give her some milk or juice.,
Her father and brother explained that she had been like that for thirty
five days. | recited rugya on her and then she spoke; and all praise
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is due to Allah.

A Jinn who grabbed a woman’s leg

A woman explained how she felt so much pain in her leg. | thought
that she might have been suffering from rheumatism. However, [
decided to recite a rugya over her, as she had a difficulty in walking.
Hardly had she listened to A/-Fatiha than she bacame epileptic, and
a Jinn spoke through her. He informed me that he was grabbing her
leg. 1told him to leave for the sake of Aliah’s obedience. He got out,
and the woman was able fo walk normally.

A man’s face was twisted to the right side by a Jinn

A man's face was clearly twisted to the right side, so when I recited a
niqya, a Jinn spoke in through the man and explained that the man
had harmed him and that was the reason why he had twisted his
face to the right side. 1 convinced the Jinn that the man had not seen
him and that what he had done in retaliation was unlawful. [ also
invited him to follow good and avert evil. The Jinn accepted my
invitation and as soon as he got out, the man’s face was restored to

its normal position.

A case which challenged the doctors

A man informed me how his daughter had experienced a shock and
had besn in coma for two months. She could hear, but couid not
speak, eat or move any part of her body, and she was now in the
hospital undergoing intensive care. One doctor informed me that all

the medical tests were negative, but they did not know what was

wrong with her. All they did to her was the introduction of one tube

134

into her throat for breathing, and another one inte her nose for drip-
feeding, to maintain her life in that condition.

Usualiy, | do not go to patients to treat them, no matter who they are
and had the girl's family not come to me with a message from a;
respectable friends, Sheikh Sad Ibn Misfir Al-QahtanT, | would not
have visited this patient The girl's family brought me a statement
from the hospital authorizing me to visit the patient outside the
normal visiting hours to treat her, | went to the hospital and found
the patient lying on bed In a state which oniy Allah % knows. She
was weak, and emaciated that she could not move any part of her
body, except her head, but only very siowly. Nonetheless, she couid
hear and see. | asked her the usual questions in an attempt to
pinpoint the symptoms, but she replied in the negative, so | did not
know what was wrong with her. | went to perform sa/sty Al-Maghrib
during which | asked Allah % to cure her, and when | retumed to the
hospital, | recited AkFaiag (chapter 113) and the follding
suppiication, and the girl spoke to me:

(A/{ahU{nma rabba an-nasi, adhibil-ba’sa washfi anta shafi 13
shif@ a ill§ shifd'uka shif@an 13 yughédiru sagama).

(O Allah, the Lord of people, drive away the pain, and heal me,
for You are the Healer, there is no cure except Your Cure; a
cure that does not leave any iliness, but that it cures it.)

At this moment, the giri’s father and two brothers cried with joy. The
father wanted to kiss my head, but ! told to him, “Do not believe in
individuals but believe in Allah 3%, for It is Allah % who wanted your
daughter to be cured at this moment, and He made it possible
thﬁugi;a one of HLs servants (the author of the source text).” The girl
said: “Praise is due to Al ‘

ot lah & and added, ‘] want to leave the,
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A Jinn reveals the site where an object used for sihr was
buried '

A young man came to me and explained that he was ill 1 recited a
rugya, then a Jinn spoke through him, saying that he was entrusted
with the s/r done to the young man. He showed us the sdhir he
works with and the place where the sihr was burled (at the doorsiep).
| asked the Jinm to leave and he did.  The young man’s family went
to the location indicated by the Jinn, and dug by the doorstep. They
found shredded pieces of paper with figures on them. They
dissolved them in water and the effects of sir were pacified

8: Sihr An-Nazif (Bleeding Following
Menses )

How it is achieved

This type of siw affects women only. A sahir sends a Jin to the
targeted woman and instructs him to cause her to bleed. To do so,
the Jinn enters the woman's bady and circulates in her veins and
artsries with the blood. This notion of circulation has long been
wamed about by the Prophet & in the following tradition: “Satan
circulates in man’s body like blood.™

When the Jinn reaches a known vein In the woman's womb, he
stomps it so that the vein bleeds. This fact was also pointed out by
the Prophet & when Hamna bint Jahsh asked his opinion on the
issue of bleeding outside the period of menses, and he said: “Such
bleeding is but one of Satan’s stomping.”2

According to another tradition, the bleeding “is the resuit of Satan’s
stomping on a vein rather than from a normal menses.”3 Therefore,
according fo both traditions, a menstruation that occurs outside its
normal period is one of the Satan's stomps on one of the womb’s
veins.

1 Al-Bukhari: (Fath Al-Bar7: 4/282) and Muslim (An-Nawaw? 14/155)

2 According to At-Tirmidi, the above tradition is sound and authentic,
according to Al-Bukhay, it is sound.

3 Im&m Ahmad and An-Nas3T (a very good chain of transmission)
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Definition of Sifir An-Nazif

According to scholars of Figh (jurisprudence), arn-nazif refers to al-
istihadha (continuous menstruation), and according to dactors, it
refers to bleeding.

According to tbn Al-Athir, afHstihadha means blesding following a
normal menses!.

This bleeding may last for months, and the amount of blood could be
little or large.

Treatment

The healer should recite the ruqya over some water and advise the
patient to wash her body for three days, then the bleeding should, by
Allah’s Leave, cease.

An Example of Treating Sihr An-Nazif

A patient came to me and explained how she was bleeding heavily. |
recited the rugya for her and 1 advised her to listen to some verses of
the Qur'an on audiotapes, which | gave her. A few days later, her
bleeding stopped.

As regards the writing of verses of the Qur'an on pieces of paper, -

washing them with water and drinking the water, it is lawful according
to Ibn Taymiyya: “It is lawful to write some verses of the Qur'an or
words of supplication In a lawful ink and advise a person affected by
sihir to wash and then drink from it, as Imdm Ahmad and other

1 An-Nihdya : 11469
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scholars held.™

As for the sa/dt, siyam and other acts of worship of a woman who
continues to bleed outside her normal menses, see the books on

Figi?.

1 Majm@’ Al-Fatawa : 19/64
2 See the author’s Al-Ik!u f7Shaly mandr As-Sabll: 1/210
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9: Sihr of Impeding Marriage

How This is Done

A grudging person would go fo a wicked sorcerer and requests that a
sihr be done to a certain person's daughter to thwart her marriage.
The sahir would request her name, her mother's name and a trace of
her hair or smell {on a piece of garment). Once these are provided,
the sorcerer would work out the appropriate s#r and instruct one
Jinn, or more, to stalk the girl until the opportunity comes to enter
her, which is often during one of the four occasions:

1.Extreme fear
2.Extreme anger
3.Extreme unawareness
4 Indlulgence in pleasure

The Jinn has Two Options

1.If he can enter the gir, then he would cause her to feel
uncomfortable with any prospective husband and; thus, turn him
down.

2 he cannot enter the gir, then he would use the sir of

imagination, from outside. As a result, 2 suitor would see the girl
in an ugly image under the effect of the Jinr's whispering, and so

would the girl.

Under the effect of this sibrand under the Jinrs whispering, a suitor,
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who would have initially agreed to the marriage, would decline after a -
few days, without any valid reason.

Ir.a cases of a strong s/, a suitor would, upon entering the house of
his prospective wife, feel very uncomfortable and see darkness
before him as if he were in prison, and s0 would never retumn.

During the period of this sifv, the Jinn may cause the girl to
experience occasional headaches.

Symptoms

1.QCccasional headaches, which persist desplte medication.

2.8evere tightness in the chest, especially between a-asr and
midnight.

3.The patient sees the suitor in an ugly imags.
4 Absentmindedness.

5.Anxiety during sleep.

6.0ccasional constant stomach-aches.

7.Pain in the lower part of the back

Treatment

1.The }ma{e: should recite the 7ugya specified above. If the patient becomes
epileptic and the Jinn speaks through her person, follow the same
treatment as set out above.

2 If the patient does not become epileptic, but feels a change in her bod:
advise her to do the following: e ?
1 To wear a /fdb &

2.To observe galdt on time.
141




3.Not to listen to songs or music,
4 To do wudhi’before going to bed, and to read Jyatu/ kursiy.

5.To join both arms closer to the face, reciting almu awwizét
(Qur'én:113 and 114), spitting onto the hands, and rubbing
the body three times before going to bed.

6.To listen once a day to the recitation of gya&/ kursiy
repeatedly recorded on a sixty-minute audiotape.

7 To listen once a day to the recitation of akmuawwizdt
(Chapters 112, 113 and 114) repeatediy recorded on a
sixty-minute audiotape '

8.To drink and wash once, every three days, from water on
which the rugya has been recited by the healer.

9.To recite:

(i5ilaha ilizllah wahdahu 12 sharika lahu lahulmuk wa
lahulhamd wa huwwa ‘ala kulli shay'in gadir)
100 times after galatul fajr.

These instructions must be foilowed for a whole month, after which

period:

1.the symptoms might — vgtim Allah’s Leave - cease, since the lliness
may have been cured by the cancellation of sir, or

2 the pain might grow and the symptoms might intensify. In this
case, recite the rugya specified above. The patient would then -
with Allah’s Leave- become epileptic. So, the treatment speoified
above should be foliowed.

142

An Example of Treating the Sihr of Impeding a
Marriage: A Woman Consents o her Marriage
but then Declines the Following Moming

A young man informed me about a girl whose character was strange.
If someone asked her fo marry him, she wouid agree and would be
happy to do so, but the following moming she would change her
mind and refuse to marry without giving any reasons for her refusal.
This state of affairs, he explained, was repeated several times to the
extent that people became suspicious.

I recited the ru/qya specified above and a female Jim spoke through
her:

Q: “Who are you?”

A “l am ... (I cannot remember her name) ”

Q: “Why did you enter and possess this gir?”

A "Because | love her.”

Q: “But she does not llke you. What do you want from her?*
A: | do not want her to marry.®

Q: “What did you do to her?”

A: “Whenever a suitor came to her and she consented to the
marriage, | would threaten her during her sleep, that | would do such
and such thing to her if she married.”

Q: “What is your religion?”
A: “Muslim."

Q: “This is unlawful, for the prophet @ said: “A person shouid not
harm his Muslim brother by removing any of his rights,”1 and what,

1 Ibn Majja (2340-2341)
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you are doing to this girl is to her detriment”

The Jinnwas convinced by what | said to her, and so she left the girl,
who regained her normal consclousness.

important Facts on Sitr

1.The symptoms may be similar to those of lunacy.

2 Constant stomachaches indicate that the patient has eaten or
drunk the s/ that was prepared agalnst him/her.

3. Treatment with the Qur'an is possible provided that
a. The healer be a righteous man.

b. The patient be confident and convinced of the
effectiveness of treatment with the Quran.

4 Most types of sipr share one common symptom: a feeling of
tightness in the chest, especially during the night,

5.The disclosure of the site where the object of sifirls burled may
be obtained by:

a.Information given by the Jinn entrusted with the task of
sihr. However, do not believe him untl you have sent
sémeone to look for the sir at the location specified by the
Jinn. If the sibr is found, then the Jinn Is telling the truth,
otherwise the Jinn was telling lies.

b. Observing two rakas at the last third part of the night by
the patient or hesler n a faithful, truthful, peacefui and

submissive way. During this salit, the patient or healer

should make a supplication to Allah 8 in which he asks Him
to show him the place where the siiris buried. One may
have a vision during sleep, have a feellng or be strongly
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convinced about the burial place of sir. If this is achieved,
one should be grateful to Allah %

6 One may recite the ruqya on some black seed oil and advise
the patient to rub it on any painful or affected areas of the
body In the morning and evening. This is valid for ali types
of sif.

The Prophet @ said: “Al-habba as-sawda’ (black seed) is a cure for
every disease, except death."! In some countries, aihsbba as-
sawdd’' is known as habbaty al-beraka, and in others as
shanifshiniz. According to Muslim's wording: “There is a cure for
every disease in a~-habba as-sawdd’ (black seed), except death.”2

A girl whose sight was restored by Allah % at
the place where Sihr is buried

As soon as | recited the rugya for her, | realised that she was
affected by a strong s/ She explalned that she used to see
phantoms, in dreams and in reality. | advised her family to follow a
certain freatment, and the effects of s/ will — by Allah's Leave - be
neutralised. They wondered if there was any way of disclosing the
place where the object of s/ could be burled. | explained that the
best way to discover it is by invoking, and showing submissiveness
to Allah %%, especially in the last third of the night, as this is the best
time for A supplication to be fulfilled when Allah % descends to the
lowest heavens.

1 Al-Bukhar7: 5687 and Muslim: 2215 7

2 Muslim (2215) on the authority of Abill Hurayra, in the Baok of As-
Salam, Chapter: Treatiment with Black Seed.
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In fact, the girl did wake up in the last third of the night, as her family
informed me, and would do salat, invoke and show submissl\.renees
to Allah 3. Then, one night, she saw in a dream someone taking .her
by the hand and leading her to the place where the sifir was buried.
In the morming, she recounted the dream to her family, who went to
the same place that was seen in the dream and found the sif. They

destroyed it and so the girl recovered.

Chapter Seven: Treatment of Sihr
Ar-Rabt (Penile Erection Problems
During Sexual Intercourse)

1.Definition of Sifr Ar-rabt.

2.How Sifir Ar-rabt is Done

3.Ar-rabt in Women (sexual frigidity).
4.Treatment of Ar-rabf in Men.

5.Difference between Ar-rabfand Impotence.

6.Treatment of Arrabt, Al-ajz aljinsi (sexual inability /
Impotence) and Adh-dhuf alinsi(sexual weakness)

7.Types and Causes of Sterility.
8.Treatment of Sterility.
9.Treatment of Premature Ejaculation.

10.Protection of the Bride and Groom against Sipr,
before their First Intercourse.

11.Protective Measures against Sitrin general.
12. Practical cases for the treatment of rabt.
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Definition of Rabt

Ar-rabt is the inability of a physically fit and healthy man to have
sexual. intercourse with his wife. Before discussing the causes of ar-

rabt we must first know how a penlie erection is achieved.

The Physiology of Sexuality in Men B
Generally, a penis Is a fleshy, elastic organ. It erects if pumped with
blood and shrinks when the biood drains out

Erection stages

Erection is achieved in three stages.

1.When a man is sexually aroused, the testicles be‘oome activated
and release hormones into the blood stream, until the homm
reach a high level, making the heart beat faster, and the skin flush
red, as if electrically charged. "

2 The sexual hormones reach the appropriate centre in the brain,
reactivating hormone production in a positive feedback loop.

3.The sexual excitement centre in the brain is stimulafed, and so
sends rapid signals to special sexual nerves in the spunal column.
A valve which is usually closed when there ls‘no sexual
excitement, opens and blood is pumped into spongy tissue layers
of the penis,. which erects fully once pumped up to a high
pressure with blood.

How Sihr Ar-Rabt is Done

The Jinn entrusted with the task of sihr settles in a man’s bmin,l
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precisely in the centre of sexual excitement which sends codes to
the sexuai organs; and lets the sexual organs function normaily. But,
when a man approaches his wife, with the intention of having sexual
intercourse, the Jinm thwarts the centre of sexuat excitement In the
brain and blocks the signals sent to the organs which pump blood
into the penis for erection. Consequently, the blood drawbacks
rapidly from the penis, and the penis shrinks.

A man, for instance, may be normal when making love to his wife;
that is, with an erected penis. However, when he is about to
penetrate intercourse, his penis shrinks, so he cannot have sexual
intercourse; and erection is an essential ingredient in achieving
sexual Intercourse, as we know, Sometimes a man with two wives
may be affected with the sihr of 7abf, but only with one wife. This Is
because the Jinn of this type of sifironly hinders the centre of sexual
excitement when the man approaches that specific wife.

Ar-Rabt in Women (sexual frigidity)

Just as a man suffers from ar-rabf (penile erection fallure) and is
unable to have sexual intercourse with his wife, a woman, too, may
suffer from ar-rabt (frigidity). There are five types of r2bfin women:

1.Rabt al~man‘(obstruction). If occurs when a woman prevents her
husband from having sexual intercourse with her by tightly jolning
her legs fogether and obstructing his penie from entering into her
vagina. This reaction is automatic and beyond her conirol, but
one young man whose wife was affected by this type of s#;
criticised his wife for her response, so she explained that it was
bayond her control. One day, she told him to put iron shackies
between her legs to keep them apart before, starting sexual
intercourse. He did that, but it was to no avail. Alternatively, she
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told him to give her a drug injection if he wanis to have sexual
intercourse with her. it worked, but only one partner benefited.

2.Rabt at-tabaliud (lack of sexual feeling): The Jinn entrusted with
the mission of sifr seftles in the centre of sexual feeling in the
woman’s brain and causes her to lose her sexual feeling, at the
moment of sexual intercourse with her husband. As a result, she
fesls no sexual pleasure and doses not respond to her husband.
Her body becomes numb even if her husband does what he
wishes with her. In this type of s/, the glands do not release the
fluid which {ubricates the vagina, and therefore, the sexual act
cannot be achieved.

3.Rabt An-nazif (Mleeding at the time of sexual intercourse): This is
different from sifir an-nazifin one aspect While, rabt An-nazitis
confined to the time of sexual intercourse, sifir an-nazif may last
for several days. In this type of sify; the Jinn causes heavy
bleeding to the targeted woman at the time of sexual intercourse
with her husband, and thus prevenis the man from having sexual
intercourse with his wife. One day, one man, who was a soldier,
told me that whenever he came home for holidays, his wife would
bleed as soon as he arrived homs. The bleeding would last for
the holiday period which was approximately five days, but would
stop as soon as he went back to work.

4. Rabt Al-insidéd (blockage in the vegina): It occurs when a man
finds an obstacle of flesh in the vagina which prevents the
penetration of the penis, 8o the sexual intercourse is not
achieved.

5. Rabt At-taghwir (loss of virginity): 1t occurs when a man mamies a
virgin woman, but finds her to be without her virginity at their first
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sexual intercourse. As a result, doubts are
g ) raised concerning h,
past However, the virginity returns once the s/pris neutraiiségd o

Treatment of Rabt in Men.

Method One

Recite the ruqya mentioned at he beginning of Chapter six If the
Jinn speaks through the patient’s person, ask him about the place
where the sitris buried. If he does, destroy the sifrand ask him to
get out of the patient's body, and once he leaves, fhe Sifr would be

invalidated. But, If you recite the ru
, and the
use the other methods, v finn fails to speak,

Method Two

Recite the foliowing verses several ti
mes over some wa
advice the patient to drink and wash from it, for few days: tor and
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A‘adu bitahi mina shaytani rajim, {wa ‘awh aynd ild masd an
alqi ‘asaka fa’idd hiyya talgafu mé ya'fikin, fawaga’ af-{;&qqu
wabatala ma kani ya“ malin, fa ghulibd hunélika wan-qalabi

saghirin wa ‘ulqiyyas-saharatu sjidina, qald ‘amannd birabbit-

alamin, rabbi misé wa harana) (7:117-122)
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*Aidu billahi mina shaytani rajim, {Falama algaw, qala musa
ma jitum bihis-sibru, innaHaha sayubfiluhu. ‘innall3ha Ia
yuslihu ‘amalai-mufsidin. Wa yu higquiHahul-haqqa bikalimatihi
wa law karhal-mujrimin.)
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"Aldu billahi mina shaytani rajim,Wa ‘alqi ma fi yaminika taigaf
ma sana’u, innama sana“ U kaydu sahirin wa I1a yuflihus-sahiru
haythu ’atd, (20.69)

Method Three

Crush seven leaves of green lotus and put them in a pot of water
Bring your mouth close to the pot, and stir the crushed leaves whilst
reciting dyafuf kursly, al-Falag (113) and An-nds (114).. Advise the
patient to- drink and wash from the water, for a few days, without
adding any water to it or heating it. If the patient wants to heat it,
then advise him to do so with the sun’s heat The water should not
be poured in a filthy place during washing. This would, by Allah's
Will, cancel the sifir and the patient will be cured froin arrabt. He
could even be cured after the first wash
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Method Four

Recite the rugya and also the following verse in the patient's ear:

e “»

5k LY C ol 2C A

{Wa qadimna & ma amild min amalin faja‘ Inahu habdan
manthird)(25:23)

Repeat one hundred or more times until the patient’s limbs feel
numb. Repeat this rugya for a few days until the patient feels
normal. At that time, rest assured that the s/ would -with Allah’s
Will - have been invalidated.

Method Five

Al-Hafidh reported in Fath AFBari Abdurazzak transmitted through
Ash-sha'hi, “There is no harm in using the Arabic nushra, which
means the patient should pick leaves from the right and left sides of
a tree, crush them and mix them with water, then recite the rugya
(Avatil kursiy, al-Falag (113) and an-nds (114)) on them, and wash
himself with the water.1

1 Al-BukharT: (Fath Al-BarT: 104233)
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Method Six

You (patient) should collect as many spring flowers, wild and garden
ones, and boil themn lightly in a clean pot of fresh water. Wait until
the water setfies, recite Jyatw/ kursly, al-Falag (113) and An-nds
(114) over the water, then wash yourself, and you would -with
Allah’s Will - be cured.1

Method Seven

Recite dyatul kursiy, a-Falag (113), An-nas (114) and the following
supplications over a pot of water, then drink and wash from it, for few
days and you would -~ with Allah’s Will - be cured:;

(Allahurnma rabba an-nasi, aghibi al-ba’sa washfi anta shafi 14
shifd a a3 shifd uka shifé'an 13 yughadiru sagama).

(bismillah argika wallahu yashfika min kullf ddin yu'dika wa
min kulli nafsin aw ‘ayni hasldin allahu yashfika)

(Adzu bikaliméti Allehi at-tammét min sharri mé khalag)

(Bismillahi al-ladr Ia yadhurru maasmihi shay'un flardhi wala 7
as-sama’l wa huwwa as-sami'u al-alim.)

1 Al-Bukhai T: (Fath Al-Bar7: 10/234)
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Method Eight

Write the verse:
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AGadu billahi mina shaytani rajim, {wa ‘awh aynd I8 masd ‘an
‘algi ‘agaka fa’ida hiyya talgafu ma yatikdn, fawaqa“ al-hagqu
wabalala ma kénd ya“ malin, fa ghulibd hunalika wan-qalabll

sdghirin wa ‘ulglyyas-saharatu safidina, qalg amanna birabbi-
Slamin, rabbl misa wa harina.y (1:117-122)

on a clean dish with clean ink, rub it out with black seed oll, then
drink it and rub it in on your chest and forehead, for three days. The
sifirof rabtwould ~with Allah’s Will- be invalidated. According to Ibn
Taymiyya, it is lawful for the ill Muslim to write verses of the Quran
or supplications on a vessel (dish, efc...), rub the writing out with
{water/black seed oil) and drink the water/oil. 1 :

1 Majm&’Al-Fatawa: 19/64
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Method Nine

Wirite the appropriate rugya on a clean vessel with a clean ink
(saffron, for instance), wipe It out with water, then drink the water and
wash yourself with it, for a few days; and the s/ would, with Allah’s
Will. be invalidated.

Difference between Ar-rabt, Al- 5jz akjinsT

(impotence) and Adh-dhuf aljinst (sexual
weakness)

Ar-Rabt

The man affected by this type of siir feels active and
energetic about having sexual intarcourse with his wife. His
penis is even erected as long as he is distant from his wife
Nevertheless, as he approaches her, his penis shrinks and
is unable to have sexual intercourse,

Al- gz akjinsi(sexual inability / impotence):

It means a man’s inability to have sexual intercourse with
his wife, whether he s distant from or near her, as his penis
cannot erect.

Adh-dhuf akjinsT(sexual weakness):

A man can only have sexual intercourse with his wife after
long periods. Sexua! intercourse takes place for only’a
short time; after which the penis looses its rigidity
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Treatment of Ar-rabt, Al- ajz al-jinsT
(impotence) and Adh-dhu'f alinsi (sexual
weakness)

For the treatment of arrabt, refer to the nine methods mentioned
above. As regards a-gjz aljinsT(sexual inability/ impotence), It may
be treated by doctorst However, as for adh-dhuf akfinst (sexual
weakness), use the foliowing treatment:

1.Mix one kilogram of pure honey with two hundred grams of local
ghiz&’ malikat an-nap/ (honey produced by the queen bee).?

2 Recite a/-Fatiba, Ash-shrpr (84), dvatul kursly, al-Falag (113), and
An-nds (114) over the mixture.

3.Eat three spoons every mormning, before eating any food, one
spoon before iunch, and one spoon one hour before dinner.

4.Continue the course of treatment for one or two months, depending
on the degree of weakness; and the si would -by Allah’s

Leave- be invalidated.

1 If they could.

2 Preferably, the honey should be fresh, as it is only preserved in the freeze,
and its nutritional value diminishes daily, until it is lost completely.
There are three types of queen bee honey, listed below as by order of
quality:

1 Al-Ghida’ Al-Jabali: the highest quality, found in some Yemeni
regions and Sandi Arabia

2 Al-Ghida’u Al-MisrT (Egyptian)

3.Al-Ghida’u At-turkf (Turkish)

4 Exported
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Tyvpes and Causes of Sterility

Sterility in Men
There are two types:
1.Organic Sterility: This type may be treated by doctors if they could.

2,.smnm;: caused b}r Sipr. This type Is caused by the Jini's presence
ga man’s body. It is treated with the Qur'an and invocations of Aliah

Generally, fertility In men requires that the sperm count be at least
twenty million per cubic centimetre of semen. Sometimes, a Jinn
may interfere with one of the teste which produce spermatozoa by
pressing It or by other means; so that the testis would not procfuce
the required sperm count to fertifise an ovum.

When the sparmatozoa move from the testes to the gon

require much clear fluld which is secreted and mg:md%mt:;
gonacyte by a specific gland.  This fluid acts as nourishment for the
spermatozoa stored In the gonocyte. Again, the Ji interferes in
this process by preventing the gland from secreting the clear fluid;
and thus, denying the spermatozoa stored in the gonocyte of thel;
nourishment. As a result of this Satanic interference, the
spermatozoa dle and fertilisation is not achieved. ’
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Difference between Natural Sterility and Sterility
caused by Sihr-

Sterility caused by sifirhas the following symptoms:

1 A tightness in the chest, which begins at a-4asr and may last until
midnight.

2.Absentmindedness.

3 Pain in the lower part of the spine.
4 Anxiety during sleep.
5.Nightmares.

Sterility in Women
There are two types:
1 Natural Sterility.

2 Sterility caused by sitr: The Jinn settles in the womb and destroys
the ovum, so fertilisation does not take place. Somefimes, the Jinn
lets the process of fertilisation and pregnancy take place However,
after several months of pregnancy, he stomps a vein In the womb,
causing bleeding and thus prompting a miscarriage. The repeated
miscarriages which women had in the past are mostly caused by the
interference of Jinn. As a matter of fact, similar cases have been
treated. This presence of Jinn in man's body is confirmed by the
tradition: The Satan circulates in man's body like blood.”
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Treatment of Sterility

1.Listening to the rugyaon an audiotape, three times a day.
2.Reciting or listening to Assaffat chapter, in the morning.
3.Reciting or listening to Al-Ma &rjj chapter, before going to bed.

4.The healer should recite the following chapters and verses of the
Qur'an on some black seed oll and advise the patient to rub the
oil on the chest, forehead and spine before going to bed: A4/
Fatiha, Ayatul kursiy, the last verses of Al-Bagara and A% Imrsn.

5.The healer should recite the same verses over some pure honey

and advise the patient to take one Spoon, every moming before
eating.

- The patient should follow this course of freatment for several
months, abiding by Allah’s Command with respect to lawfulness
and unlawfulness in order to be counted among the truthful
believers whom Allah #; exclusively cures with the Quran as the
following verse indicates:

{And We send down, of the Qur'an, that which is a healing
and a mercy fo the believers...) (17:82).

In fact, several cases of this type of sterility have been treated,
by the Grace of Allah .

Treatment of Premature Ejaculation

Generally, immature ejacuiation may be natural, and doctors may
treat it, using several techniques, among which are:

1.The use of olntments that freeze the sensation.

P

2. Advising the sufferer to precccupy his mind with other matters
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during intercourse.
3 Advising the sufferer to resolve some mathematical questions
during intercourse

Premature ejaculation may be caused by excitement triggere.d by a
Jinn within the prostate giand. This can be treated by making the

followlng invocations, for at least three months:

a) Saying:
(iGilsha illalah wahdahu 18 sharika lehu lahulmuk wa
lahulhamd wa huwwa ‘ald kulll shayin qadm)
100 times after saldtul fajr

b) Reciting or listening to Al-Mulk, before going to bed.

¢) Reciting Ayatul kursjy, three times a day.
d) Making the following invocations, three times in the moring and
three times in the evening:

(A'lizu bikalimati Allahi ai-tammar min sharri méa khalag)

(Bismillahi al-lazl I8 yadhurru ma ‘asmihi shay un flerdhi
wals fF as-samé’ wa huwwa as-sami' - ‘alm.)

(A Uzu bikalimati Allahi at-tamma min kulli shaytanin wa
hamma wa min kulli ‘aynin larmma.)
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Prolective Measures against Sihr in
General

By and large, arvabf usually occurs to a young man, upon his
marriage, especially if he lives within a community in which there are
lewd sorcerers. The guestion at hand: Can the bride and groom be
protected against any si worked out against them before their
marriage? The answer is: yes. | will list these protective means
below. Howaver before doing so, | would like fo shars with you the
folfowing Incident.

There was a righteous young man, who used to invite his townsfolk
to Istam, inside and outside his town. He would usually do so by
delivering sermons that urged people to have pure monotheism and
clear faith. He would also advise them not to go to the sorcerers and
explain to them that si#r s a form of disbelief and a sahir is a
repulsive man wheo shows animosity to Allah % and His Messenger
3. In the town, there was a s3hir who was well-known among the
peopie. Whenever a young man wanted {o marry, he would go to
him and say: ‘1 am gstting married on such and such day. What is
your request?” The sahir would ask for a sum of money, and the
young person would unhesitatingly give the money. Otherwise, the
s&hirwould punish him by working out s ar-rabtf against him, which
would disable him to have sexual intercourse with his new wife. (n
that case, the young man would have no choice but to go back to the
sahir and request him to cancel the sif; but the price would double
by this time.

This righteous young man used to fight this sdA# publicly and
disclose his evil at the mosques’ pulplts, and at privete and pubfic
mestings. He would disclose his name and wam peopie not fo go to
him. The young man was single, and people waited until his
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wedding day to see the sghi’s response and whether the righteous
young man would be able protect himself from the sahir.

The young man eventually got married, but prior to his first
intercourse, he came and told me the story. He said, “The safir
threatened to harm me and people are waiting to see who will be the
winner, What do you think? Can you glve me some protective
measures against sihr, bearing In mind that he would do his best to
work out the most effective s/r that he possibly could because, |
have humiliated him so much before people.” | said, “Yes, | can —by
Allah’s Leave- but on one condition.”

He said, 'What s it?’

| sald, ‘Tell the sa@kin 1 am getting married on such and such day. |
challenge you. Do whatever you can, but if you cannot succeed,
bring whosoever you can among the sahara, and make this
challenge public.”

The young man said hesitantly, “Are you sure of what you say?”

{ said, “Yes | am, for victory is to the believers and humiliation is for
the criminals.”

In fact, the young man sent the message to the sahi, challenging

him to do what he could and informed him of his wedding day.
People looked forward to this difficult day.

{ gave the young man some protective means which | shall fist later.

The young man eventually got married and had his first intercourse,
without being affected by the sir worked out by the man or by the
cunning of any deceiver People were shocked and stunned by this
event which was a victory for a-agida, an evidence of the
steadfastness of its people (those with true agis) and of Allah’s
protection to them before people of falsehood. This incident raised
the young man to great heights among his family and townsfolk, and
damaged the sahir’s reputation.
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Alish is Great, Pralse is due to Him, and P
except through Him T &nd victoly & not attained

Belqw are fifteen protective measures:

The First Measure

Eat seven pressed dates in the momin i
g before eating any food if you
can, .blgates should preferably bs from Al-Madina. if this is not
mr , then eat any pressed dates. The Prophet & sald,
oever gats seven pressed dates every morning before eating
any food, will not be affected by poison or sir™1

The Second Measure: (A/-Wudhi)

Sihr does not affect a person in a state of wudh(’, for he is protected
by an angel sent by the Merciful (Allah 3). Ibn 'Abbas % reported:
“The Pmphti»t # said, ‘Wash these bodies, and Allah 3 wili wash.
you. There is not a servant who sleeps in a state of wwdhd’ but that
an ange! accompanies him in his clothes; and there is not a'moment

that he moves in bed, but that the an ¢
y gel says: ‘O Allah! Forgive Y
Servant, for he has slept in a clean state ™2 orgve Your

1 Al-BukhérT: 10/249, the Book of Medici
: X cine, Chapter: i
A pier Ircatmentofsorc’
2 Irans}mitwd by At-Tabaranl in Al-Awsat According to Al-Mundir], the |
chain of transmission is very good (At-Targhd:2/13) o

165




The Third Measure (Observing congregational

salat)

Observing saldt in congregation secures a Musiim person from
Satan, and neglecting it makes Safan dominate him. And if Satan
dominates a person, he harms him with sihr and other things which
he can easily do. Abl Ad-dardd’ 4 reported: “I heard the Prophet B
say, There are not three people in a town or in the countryside who
do not observe congregational salat, but that Satan dominates them.
Remain with the community, for the wolf seizes the solitary sheep
moving away from the flock.™

The Fourth Measure: Qiwamu Al-layl (Observing

optional salat during the night)

Whosoever wishes to protect himself against sifr shouid obseive
salat during the night Neglecting It allows Satan to dominate a man.
If he does, then you will make yourself a hotbed for the effect of sifr
on you. !bn Mas'ld 4 reported: “When the Prophet 8 was asked
about his opinion of a man who slept untll sa/dtu/ Fajr, without
waking up for glyyamul-ayl, he sald that Satan urinated In the man's

ear” 2

Sa'ld ibn Mansir 4 reported : “lbn ‘Umar 4 said, ‘Not 8 man wakes
up in the morning without having observed saldiul-witr, but that a
rope measuring approximately seventy cubits will be put over his
head in the morning "3

1 Al-Bukhér7: (Fath AL-Bar I 3/34) and Muslim: (An-Nawaw? 6/63).
2 Abl Dawld: 1/150 (a sound chain of transmission). .
3 According to Al-Hifiz , a very good chain of transmission (Fatf?:3/25)
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The Fifth Measure: /stiga (seeking refuge with
Allah & upon entering the toilet)

:e:;dau.:‘?em Ss:t:u!d seek refuge with Allah 8 upon entering the toilet
e Sat ?Otzkes :dvantage of the Muslim's presence in the;
arm him in this fllthy place which is th
Satanic Jinn. One day, a Jimn i 2t ho ontored ot
, informed me that he entered a
| nd
possessed a person because he did not sesk refuge in Allah upon

entering the toilet. Howe i in dri
it ‘ ver, Aliah supported me in driving him out of

Z::hermge. one Jinn told me that Allah % has given us a strong
e ;?on oonqt_ler them, but we do not use it. | asked him what
$ it, and he said, ‘the invocations laid down by the Prophet & °

it is confirmed that the P
ivocation pon entering the oilt: “Aatumma Py e min.
wal-khba'iti (O Allah! | -

The Sixth Measure: (seeki '

: ng refuge with Allah %
upon starting salat) e
Jubayr ibn Mut'im « reported: “I saw the Prophet & say,

', 4 i A

three times

(8Gzu billdhi mina shaytani raiimi min nafkhibi wa nafthihf wa
7.

1 Al-Bukhdr; (Fath Al-Bar7 :1/292) and Musiim: (An-Nawawi :4/70)
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hamzihi')

- Naikhini arrogance - Nafthihi poetry - Hamzihi. epilepsy and
lunacy.

(Aliah % is the Greatest, much Praise be to Allah #, and Glory be to
Allah 3 in the morning and in the evening. | seek refuge with Aligh

& from the Satan’s arrogance, postry, epilepsy and lunacy.) !

The Seventh Measure: (protecting 9ne’s new
wife against sifrat the time of marriage)

Soon after concluding the marriage contract, put your right hand
upon her forehead and say:

(Aflahumma inni as'aluka khayrahd wa kham_mé Jabalthd ‘alayhi,
wa a'Gzu bika min sharrihd wa sharri ma jabaithd ‘alayhi.)

(O Allah! | ask you for any good that may come from her and any

good that You have created in her natural disposition, and seek
refuge with you from any evil that may come from her, and any evil
that You have created in her natural disposition.) 2

1 Abi Dawtid (1/203); classed by Al-Albanias authentic. o
2 Abi Dawiid; according to Al-Albani, a sound chain of transmission (151)
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The Eightth Measure (Initiating Marital Life With
salal

‘Abdullah Ibn Mas'ld & said: “On your wedding night; that is on the
night when the marriage is to be consummated for the first time; and
before intercourse, do two rakas and ask your wife to follow suit
behind you, and say the following invocation:

(Allahumma barik IF 7 ahfi, wa bérik lahum fiyya, allahumma ljma’
baynana ma jama fa bikhayr, wa farmiq baynand iza farragta bikhayr.)

(O Allah! Make my wife blessed for me and make me blessed for
her. O Allah! If You unite us, unite us on what is good, and if you
separate us, separate us on what is good. )1

The Nineth Measure: (protection from the Satan
during intercourse)

Ibn ‘Abbas 4 reported: “The Prophet & said, ‘If you say the following
Invocation during sexual intercourse, and a baby is conceived, Satan
would never harm that baby

(Allahumma jannibné ash-shaytan wa jannibi ash-shytin ma
rezaglana)

(O Allah! Keep us away from Satan, and keep Satan away from any
blessing you bestow on us. )2

1 Transmitted by At-Tabarani, and classed by Al-Albani as authentic
2 AL-Bukhari (Fath Al-Bari:1/291) and Mustim
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One Jinn told me, after his conversion to IslAm and repentancs, that
he uged to take part in @ man's sexual intercourse with his wife,
because that man did not say the above invocation. Glory be to
Allahl We have so many valuable freasures but we do not

appreciate their value.

The Tenth Measure

Make wwohii’ before going to bed, recite Avats/ kursiy and invoke
Aliah in bed until you fall asleep. It is confirmed that Satan told AbQ
Hurayra 4: "Whosoever racites Ayalul kursiy before going to bed, he
will be guarded by Allah % and no Satan will approach him
throughout the night” The Prophet @& confirmed the Satan’s
statement and told Abia Hurayra #, “Satan toid you the truth, but he

is a liar."

The Eleventh Measure

Say:

(laitaha indllah wahdahu I8 sharika lahu lahulmuk wa lahulamd wa
huwwa ‘8l kulli shay In qadiny 100 times after salatul Fajn.

The Prophet & sald that whosoever says it will have a reward equal
fo the manumission of 10 slaves, will have ten good deeds added fo
and ten bad deeds erased from his reglister, and wiil be protected by
this supplication the Satan throughout the day until the evening. No
one is better than he who says this supplication except a man who

1 Al-BukharT (Fath Al-BarT: 6/338) and Muslim (An-Nawawi: 17/17)
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says more,”

The Twelfth Measure

Upon entering the mosque, say:

(A'adu bilishi al-' az ini, wa biwajhih! al-karimi, wa sulaniti al-gadimi
mina ashaytani ar-rajimi)

(1 seek refuge in Allah, the All-Magnificent, His Face the All-Glorious,
and His Sovereignty the All-Antiquated, from Satan the outcast.)

it is confirmed that the Prophet said, “Whenever a Muslim says the
above invocation, Satan says, ‘He is defended against me for the
rest of the day.™ 1

The Thirteenth Measure

Say the following invocation, three times in the morning and three
times in the evening:

(Blsmillahi al-lazl 18 yadhurru maasmihi shay'un fardhi wals 7 as-
samé'l wa huwwa as-samji'y al-'alim).

(in the Name of Allah, with Whose Name nothing harms, on earth
and in Heavens, and He is the All-Hearer, the All-Awars.)2

1 AbQ Dawuid: 1/127
2 At-Tirmidn:5/133
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The Fourteenth Measure

Upon leaving the house say,
(Bismiliahi tawakkaltu'ala Allaht 13 hawia wald quwwata a bilani)

When you say it, you will be toid (without your awan_aness): “You
have besn spared, protected and guided™ The Satan will keep away
from you and will telt another: “What can you do to a man who has

been guided, protected and spared?™

The Fifteenth Measure

Say:
(A lizu bikaliméti Allahi at-tammat min sharri ma khalag),

in the moming and in the evening.2

These are ali interesting protective measures against sibrin general
and ar-rabt, in particular if 2pplied sincerety and fruthfully.

1 Ab{i Dawiid: 4/325 and At-Tirmid: 5/154.
2 Muslim: (An-NawawT: 11/32)
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An Example of the Canceflation of Ar-Rabt

There are numerous cases and examples for the cancellation of ar-
rabt Nevertheless, i will only cite one exampie, lest they should take
too long. One day, a young man came with his brother who had got
married a week before and had notf been able to have intercourse
with his new wife. He took him o sorcerers and clairvoyants, but it
was to no avall. When i leamt that he had been to see them, | asked
him to seek sincere and truthful repentance from Allah & and to
declare his disbelief in those sorcerers and clairvoyants, so that his
faith would be valid and would assist in the process of treatment. He
explained that when he went to them, he was more convinced of
their untruthfuiness, trickery and weakness. [ recited the ruqgya for
him and asked them to provide seven leaves of green lotus, which
they ware unable to provide. So ! got seven ieaves from caphor free.
They grinded them with two stones, and | put them in some water
and recited dyatu/ kursiy, al-Falag (113) and An-nas (114). | advised
the patient to drink and wash from the water, which he did and his
rapfwas cancelled at once.

A Sihr of Rabt which tumed into Lunacy

There was a wise young man who got married, but on his wedding
night, he found out that he was affected by the sihr of ar-rabt, which
was later translated into lunacy. Cases of the conversion of s#rinto
unexpected effects are numerous nowadays. This is due o the
sorcarer's ignorance of the sifirarts. A woman, for example, went to
a sahir and requested him to work out a si# which would make her
husband hate all women except her. In fact, the sahir worked out a
sifirfor her, and she put it in her husband’s meal. But, subsequently
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the siprmade him hate all women, including her. He even divorced
her She went back to the sdpir in the hope of cancelling the sy,
only to find that he had died.

In any case, the young man walked about in the town, tuming his
face to the ground, and screamed like a lunatic. 1 recited a rugya
over some water and grinded lotus leaves, and then advised him to
drink and wash from it. He did this, and subsequently recovered.

Chapter Eight:

Treatment Of A/-Ayn (Evil Eye)

71.Evidence f;om the Qur'an on the effect of al-ayn
Z.Evidence from the hadith on the effect of s/ ayn
J.Views of Scholars on the reality of g/ ayn
4.Difference between A/-ayn and Jealousy
5.The Jinn assist man.

6.Treatment of a/-gyn
7.Practical Case for the Treatment of at ayn

a)A baby who refuses his mother’s breast.
b)A baby who became speechiess.
¢JAn amazing story.




Evidence from The Qur'an on the Effsct of
Al-Ayn

Allah says: (He also said, ‘O my sons, enter not bu one door;
enter by separate doors. Yet | cannot avall you anything
against Allah; judgement belongs not to any but Allah. On Him
have | relied, and on Him should reliant persons rely. And
when they entered after the manner their father commanded
them, it availed them nothing against Allah; but it was a need
in Jacob’s soul that he so satisfied. Verily, he was possessed
of a knowledge for that We had taught him; but most men

know not.}(12:67-68)

According to Al-Hafidh thn Kathir, in this verse Allah & informs the
reader that when Allah's Messenger Jacob &8 sent Benjamin with
his brothers to Egypt, he advised them not to enter from one door,
but to enter from different doors. This is because Jacob's 38 sons,
as the exegetles tbn ‘Abbis 4, Muhammad Ibn Ka'b &, Mujahid 2,
Adh-ghahdk &, Qatdda & and As-suday & have held were so
handsome that he feared for them from being afflicted with the svil
eye. The evil eye is a reality and could bring a knight down from his
horse.

Jacob's #8 statement, {Yet { cannot avail you enything against
Allah) means that such precaution will not stand against Alflah's
Qagha’ (preordainment} and Qadar (destiny), for if Allah % has
decided something, nothing can overtum it

According to Ibn Kathir, {And when they entered after the manner
their father commanded them, it availed them nothing against Allah;

but it was a need In Jacob's soul that he so satisfied) is a means of
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warding off the evil eye.1

Aliah % says:

(The unbelisvers well-nigh stri
when they hear the Reminde

man possessed.)
(68:51)

According to Ibn ‘Abbas 4, Mujahld & and other exegetes, this js a

reference to the evil e i
. ye of unbelievers whi PR .
jealousy of Allah's Messenger & boo which is indicative of their

it r}ot for Aliah's protection, their gvi
This is further svidence that the evil o

ke thee down with their glances,
» and they say, ‘Surely he is g

8yes would have affected him
e and its effects are a reality, 2

Evidence From The Hadph
ot on The Effect

- Abl Hurayra 2 quoted the Pro
a reality. "3

- 'Risha reported: The P
L rophet & said, “Seek refy
from the evil ey, for the evi oye is a reality. "4 ge with Allah 3%

phet & ag saying:"The evil eye i

- ibn ‘Abbz .
m;ﬁ;b::: :e:mraported. Tl{e Prophet & said, "The evit eye is a
(desﬁr; ” ir there Is anything that could ever race with ai-Qadsar
¥), It would have been the evil eye; and if you have been

1 Tafsk Ibn Kathi- 2/485.
2 Tafsk Ibn Kathi 4/410
3 Al-Bukhdrf : 104213 and Muslim,
Salam (An-Nawaw/- 14/170)
4 Ibn Majja (3508)

the Book of Medicine, Chapter; Ajs,.
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requested fo wash your body, thén do it.™1

In the last hadith, if it is confirmed that a person has affected another
person with his evil eye, and has been requested to wash hie body
and give the wasted water to the affected to wash with, then he
should do so.

- Asma&’ bintu ‘Umays asked the Prophet &: “O Allah’s Messenger!
Bani Ja'far are affected by the evil eye. Shall | seek rugya for
them?" He replied, Yes, for if there is anything that could ever
race with destiny, it wouid have been the evil eye.” 2

- Abfi Dharr 4 quoted the Prophet & as saying:“The evil eye will,
by Allah’s L.eave, aifect man fo the extent of ascending to a high

place and falling down.” 3

- |bn "Abbas % quoted the Prophet & as saying: “The evil eye is
reality that can bring one down from a high piace,” 4 that is, from

the top of a mountain.

- Jablr & quoted the Prophet & as saying: “The evil eye drives
man to the grave and forces the camel into the cooking pot™s
This means that the evil eye can affect man so badly that he dies
and gets buried; and affect a camel so badly that it approaches
death, gets slaughtered and cocked in the pot.

- Jabir & quoted the Prophet & as saying: "Most of the deaths of
my people, after Allah's Qadh&’ (preordainment} and Qadar

1 Muslim, the Book of As-Salam, Chapter: Medicine and Ruga (An-
Nawawf, 14/171)

2 ImAm Ahmad (6/438), At-Tirmigt (2059), Tbn Majja (3510), and classed
as authentic by Al-Albant in Sahlh Al-Jani‘(1681)

3 Transmitted by Imim Ahmad and Abl Ya'l4, and classed by Al-Albani as

authentic in Sahih Al-Jami ‘(1681)
4 Transmitted by Iméim Ahmad , At-Tabardnl and Al-Hikim; and classed
by Al-Albani as authentic in As-Silsila As-Sahifia (1250)

5 Transmitted by Abll Nu‘aym in Al-Allya, and classed by Al-Albanl as

authentic in Szhi Al-Tami (4144)
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(destiny), are caused by the evil sye.”|

- ‘Alisha reported: “The Prophet &

used
against the evil eye.”2 to feli me to seek rugya

- Anas lbn Malik was ,
, : quoted as saying: “the
authorised the treatment of an evil eys, af-humapmphet

snake-bite or scorpion sting), and s,
, n-na
on the side) with sugye 3 7 lcers w

het &
(Wsonous
hich appear

- ;.‘Jmmu Salama reported: “the Prophet % observed g
ouse, whose.face had a black spot and said, ‘She s
sffect of an evil eys: so treat her with rugya=4

- ::z&tr “ reported: "The Prophet & allowed the family of Hazm to
i a venows spake—bite with ruqya, and told Asmé‘ bintu
. g?:m’w';:at is t?fus that | see the children of my brother so
€y not ied properly?’ She said, ‘No b
: ’ » but the
affected by the evil eye.’ He said, 'use rugya for them ' ysahr:

recited a sugya which h
thom =5 e approved and told her to use it for

girl in my
under the

Views of Scholars on the Reality of Al- Ayr

According to lbn Kathir, the strike
' and effect of th .
reality that oceurs under the Command of Allah @ 6 e evieyeis a

According to ibn Hajar, the evil eye Is a giance combined with

1Transmitted by Al-Bukhati in At-T5r ¥
authentic in Sapp A/-Jéml’(1208) h aad clased oy ALl s

2 AL-Bukhdr7: 10/170 and Muslim: 2195

3 Muslim: 2196, the Book of As-Salam

4 Al-Bukhar 7 10/171 and Muslim: 97.

5 Muslim: 2198, the Book of As-Salam

O Tafs#lbn Kathi#: 41410,
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jealousy, that comes from a despicable person to affect another.

According to ibn Al-Athir, a persan is said to have bsen affected by
the evil eye if an enemy or a jealous person has looked at him, and
that ook has affected him; so that he becomes iil, as a resuit 2

According to ibn A-Qayyim, people with less knowledge denied the
existence of the evil eye and claimed that what has been sald about
it was only imaginary. These people are the most ignorant, lacking
Knowledge of spirits and sou's, thelr characters, actions and effects.
However, wise people of different religions do not reject the
existence of the evil eye, despite their disagreement on its causes
and effects.

There Is no doubt that Allah 8 has created the human body and sou!
with different forces and dispositions, and endowed several of these
bodies and souls with influential characteristics. No wise man couid
deny the influence of the soul on the body. It is something tangible.
For instance, observe how one blushes out of respect and shyness,
yet becomes so yellow out of fear. In fact, there have been many
cases where a person has fallen ill and become weak as & result of a
glance. All of these take place under the effect of people’s souls.
The strong link betwesn the soul and eye has led to the assumption
that it is the eye which affacts a person, who has been stared at, but
in reality it is the hidden observing soul. Generally, souls differ with
respect to natural disposition, power, and other special features.
The soul of a jealous person, for instance, Is obviously harmful to the
targeted person This is why Allah 3 ordered his Messenger & to
seek refuge with Him from the evil of a jealous person. The
influence of a jealous person and the harm caused to another person
Is a fact which only someone with no knowledge of the human
condition would deny; and it constitutes the basis of the evil eye.
This ie to say that an evil, jealous soul takes on an evil character,
and when confronting a targeted person, it affects him with that

1 Fath Al-BarT: 107200.
2 An-Nihdya: 3/332.
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8pecific character. A snake has
venom exists In the snake with
the snake becomes angry and

a similar disposition.
power. When confron
takes on an evil, harm,

For example,

The influence of the evil eye may be ¢y
encounter, sight, or through the inflyence

The influence of an evil eye comes from g

1 Al-Bukhar7 - 6/248 and Muslim: 2233

2 Zad Al-Ma 5d': 41165,
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The Difference between the Evil Eye and
Jealousy

- Jealousy is more general than the evil eye. A person with an evil
eye is a specifically jealous parson. Therefore, every person
with an evil eye is a jealous person, but not every jealous person
is a person with an evil eye. Hence, the sesking of refuge with
Allsh 2 mentioned in the Quran (Chapter 113) refers to the

. jealous. Therefore, if a Muslim seeks refuge with Allah 3 from
the evil of the jealous, the request includes people with evil eyes.
This is indicative of the comprehensiveness, inimitability and
rhetoric of the Qur'an?

- Jealousy is caused by resentment, hatred and the desire to see
a person stripped of his blessing. The evil eye, on the other
hand, is caused by admiration and approval.

- Jealousy and evil eye share the concept of influence: both of
thern can affect a target. However, they differ in thelr source:
whilst jealousy stems from the heart's buming desire to see the
targeted person have a lot of blessings, then see him deprived;
the evil eye, on the other hand, emanates from the gaze of the
eye. Therefore, a person with an evil eye may affect a target
from which he is not Jealous; inanimate things, animals, crops or
money. He may even affect himself with his own evil eye. This
is & stare of admiration, followed by a certain disposition that
affects the targeted person.

- A person may be jealous of something predictable, whiist a
person with an evil eye may only affect what is actually present

- Man does not get jealous of his ownself or his wealth, but he
may affect these with his evil eye.

- Jealousy only comes from an evil, resentful soul; but evil eye

1 See Badd’i ‘u Al-Fawa id: 21232 and Zad Al-Ma ad 4/167.
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may come from a righteous person who admi
mut having the desire to see it taken away. ‘Amir Ibn R

; ed Sahi Ibn Hunayf with the evil eye, despite the factabi‘a
he (‘Amir) was among those who not only embraced iIsi&m -,
early period, b_ut participated in the Baitie of Baar: st an

res something

Among the scholars who dealt with the difference between

and evll eye, are: Ihn AlnJawz], . en Jealousy
Nawawl ~awZi, Ten ARQayyim, fbn Hajar and An-

It is mgommendsd that if a Muslim sees something he likes, h
shoukd invoke Allah # to bless it, whether it belongs to him t;r t:
someone else; according to the Prophet's & advice to Sahl Ib
Hunayf: “Why don’t you invoke Allah % to bless it " that is, to as:

Allah to bless whatever he had, for )
» for the invocati :
the influence of the evil eye. on of Allah % thwarts

A Jinn May Affsct Man with its Evil Eye

zu Sa nd Al-Khudr 4 reported : “The Prophet & used to seek

uge with Allah & from the Jina, then man’s evil eye. Butwhen th
Chapters 1 1‘3 and 114 of the Qur'an were reveaied, he adopted °
them, and discarded any other inappropriate invocations.™

Ummu Salama reported: “the Prophet # observed a girl in my house,

whose face had a black spot and said, ‘she
‘ . is und
evil eye; so treat her with rugya"” e he effectoran

1 At-Tirmidi: 2059, the Book of Medicine, and Ibn Mijja: 3511
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According to the above traditions, the evil eye also comes from .the
Jinn Therefore, a Muslim should invoke Allah % upon undressing,
looking in the mirror, or starting any task in order to ward off the

harm of the Jinr's evil eye, etc...

Treatment of the Evil Eye

There are several methods for the treatment of the evil eye
among which are:

The First Method: Washing

If the person with an evil eye is known, he should be asked to
wash his body and retain any wasted water that he has used.
The water shouid be poured aver the affected person from the
back, and he wilt — with Allah's Leave - recover.

Abli Umama Ibn Sahl Ibn Hunayf reported: “As my father _Sal:l lbp
Hunayf took off his jubbah to wash himself at Ai-thnaﬂ, Amir
lbn RabTa was looking at him. As Sahl was very white and had
a nice skin complexion; ‘Amir said to him, ‘t have never seen the
skin of a white girl covered in her garment” Sahl became il at
once and his illness became worse. The Prophet & was
informed of his illness and was told that Sahi could not even
raise his head. The Prophet # asked if they knew whose evil

eye it was, and they said that it was ‘Amir Ibn Rabfa. The -

1 A stream in Al-Madina.
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Prophet % summoned ‘Amir and was furious: ‘For what reason
do you kill your brother? Don't you invoke Allah 3iéto bless what
he has. Wash yourself for him, then.” ‘Amir washed his face,
hands, arms, knees, legs and parts under the /=4 (sheet)” in a
vessel and retained the wasted water. The water was poured on
Sahl's back, and he recovered instantly."t

There is @ controversy conceming which parts of the body are
referred to under the sheet Some were of the opinion that it refered
to whatever part the sheet is meant to cover; some said it refered to
the private parts; and others held that K refers to the hip, which ig the
place around which the sheet is tied. However, according to Al-
Qadhi Ibn Al-‘Arabi, the strongest view indicate that the tradition
refers to whatever parts of the body are covered by the sheet 2

Method of Washing

ibn Shihdb Az-Zuhr said: “The method of washing as described by
our scholars is as follows: the person with the evil eye should be
given a vessel of water and told to wash his body with the same
water in the following order, without placing the vessei on the floor:

To rinse one’s mouth, then spit the wasted water back into the
vessel.

To wash one’s face with the water in the vessel.

To wash one's right arm with one’s left hand and one’s teft arm with
onhe’s right hand.

To wash one’s right elbow with one’s left hand and one’s left slbow
with one's right hand.

To wash one’s right foot with one’s right hand and one's left foot with

1 Transmitted by Ahmad, An-NasiT and Ibn M3jja; and classed by Al
Albani as authentic in Sa/ip Al-Jami :(3908). '
2 Gridhatu Al 3ha0T(81217)
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one's right hand. _ The Second Method
To wash one’s right knee with one’s left hand and one's left knee

with one’s right hand.

To wash the parts under the sheet. Put your hand on the patient’s forehead and say:
(Bismillahf arqika wallahu yushfika min kulli ddin yuzika wa mi
Afterwards, the wasted water in vessel should be poured on the ' kullf nafsin aw ‘ayni hasidin Allahy yushiika, bismillahi arqika.)

affected person ‘s back, in one go.'

(In the name of Allah, { do ruqya for you, and Allah will cure you
from any iliness that may harm you, and from the soul or the evil
eye of the jealous, Allah will cure you, in the name of Allah | wili

The Legitimacy of Washing do rugya for you.)1 .

- The Prophet & sald: “The evil eye is a reality, and if there is
anything that would ever race with a~Qadar (destiny), it would

have been the evil eye; and if you have been requested to wash The Thi
your body, then do it.”2 he Third Method
- ‘Risha reported: “The Prophet & used to order the person with S
the evil eye to do wudhi’ and give the wasted water to the Put your hand on the patient’s forshead and say:
AR Y el " .
affected person to wash with. (Bismiliahi yubrika min kullf d&'in yushfika wa mn sharr hésidin

128 hasada wa min shrri kull 27 'yn)

It is from these two traditions that the legitimacy of wudhd’ or

washing is derived. (In the name of Allah, He will heal you, from any illness He wili
cure you, from the evil of the jealous when he gets jealous, and
from the evil of a person with an evil eye.)?

1 See Al-Bayhaql’s Sunan: 9/252.
2 Muslim; 5/32 1 Mustim: 2186. g
3 Abl Dawlid: 3880 (authentic chain of transmission). 2 Thid.
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The Fourth Method

Put your hand on the patient's forehead and say:

(Allahumma rabba annési, azhibi al-ba'sa washfi anta
Shafi /& shiffa Wd shiféuka, shifian & yughadiru

sagaman.)

(O Allah, the Lord of people, drive away the pain, and beal me,
for You are the Healer, there is no cure except Yonln' Cure; a cure
that does not leave any illness, but that it cures it )

The Fifth Method

Put your hand on the patient’s forehead and recite the chapters:
Al-lkhlé,s, Al-Falagand An-Nas (112/113/114)2

1 Al-Bukhar7: the Book of Medicine, and Muslim: the Book of As-Salam
2 Al-Bukhar- The Book of Fadha iiul-Qur an, Chapter: Al-Mu ‘ awwidat.
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Practical Examples of the Treatment of the
EVil Eye

Case One: A baby who refuses its mother’s
breastfeeding

While { was on a visit to some of my reiatives, | was informed that a
baby refused to breastfeed by its mother, for few days, after he had
been hreastfeeding normally. | told them: “Bring the baby.” When
they brought the baby, | recited the rugya for it, using chapters 112,
113 and 114 of the Quran and some invocations, then toid them,
‘Take it fo its mother." After a moment, they retumed and informed
me that the baby was breastfeading normally, thanks to Allah.

Case Two: A child who becomes dumb

There was a bright eloquent teenager, who was prominent among
his peers at the intermediate level of school He was their
spokesman at meetings or gatherings, and would chat with people at
parties. One day, one of his townsmen died, and he went to the
funeral with his family. There, he praised Altah and dslivered a well-
expressed sermon. In the evening of the same day, he suddenly
went dumb. His father was stunned, and took him to the hospital,
where he underwent the necessary examinations with x-rays. But, it
was to no avail. His father brought him to me. He was In such a
terribie state that, had | not controlied myself | almost cried, because
| knew him as an active Muslim at school, | asked his father what
was wrong with him. He fold me the story, and the child remained
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silent. 1 knew then that he was affected by an evil eye. | recited the
rugya on him, using chapters 113 and 114 of the Quran, and recited
the invocations of rugya against the evil eye on some water, |
advised the father lo give the water to his son to drink and wash with
far a period of seven days. After seven days, the boy recovered and
became as eloquent as he was before. | taught him some
invocations to say in the mornlng and evening, as protective
measures against the evil eye.

Case Three: An amazing story

This incident took place in my house. One day, a man and old lady
visited me. The man sat with me and told me his mother’s story, and
his mother sat with my wife. 1 called the old lady and recited a ruqva
on her. When they left, | looked around In the house and noticed a
lot of white maggots. | was surprised. My wife cleaned the house
with a sweeper, but shortly afterwards they came back and spread in
all the rooms. | said to my wife, “Let us think about it.” She asked
what the oid woman had told me. | replied, “She looked at every part
of the house for a long while, without saying anything.” | lmmediately
understood it was an evil eye that hit our house, despite the fact that
it was very modest. But perhaps, the old lady was living in the
countryside and she had never seen urban life. Nevertheless, |
recited the rugya of the evil eye on some water and sprinkled 1t in ali
the parts of the house. A moment later, the white maggots
completely disappeared, and the house retumed to its original
state. .. And All Praise is Dus to Allah.

k* hhkk *R%

. END OF TRANSLATION

O Allah! Make this work as a witness for me
rather than against me, on the Day | meet You.




